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the governor listeth, Even so the tongume is a little
member, and boasteth great things. Behold how great a
matter a little fire kindleth!” (James iii. 2-5).

V. THAT APPROACHING EvIL 18 FREQUENTLY AVERTED BY A
FRIENDLY ADMONITION.

As a maxim of wisdom this cannot be too deeply im-
pressed upon the mind; as a rule of conduct, if properly
applied, it may prevent much evil, and be productive of
much good. We find in the law of Moses the following
remarkable commandment, the first part of which may be
regarded as exhibiting the reason of the second, and as en-
forcing it with the strongest of arguments, making it appear
to flow from, and depend upon, the great law of Charity:
¢ Thou shalt not hate thy brother in thine heart: thom
ghalt in any wise rebuke thy neighbour, and not suffer sin
upon him” (Lev. xix. 17). “Let the righteous smite
me,” says the psalmist David, ‘it shall be a kindness;
and let him reprove me, it shall be an excellent oil, which
shall not break my head ; for yet my prayer also shall be
in their calamities” (Ps. cxli. 5). ¢ He that rebuketh a
man,” it is said in the Book of Proverbs, ¢ afterwards shall
find more favour than he that flattereth with the tongue ™
(Prov. xxix, 23). ‘¢ A reproof entereth into the heart of
a wise man more than an hundred stripes into a fool ”
(Prov. xvii. 10).

The success of an admonition depends very much on the
evident kindness with which it is given. There are many -
who plead a love of truth, or high integrity of purpose, as
an excuse for roughness of manner; but there is no real
connection between them. The truth may be spoken gently
and kindly, even when it is truth painful to utter, and
painful to hear. Roughness of manner is sometimes
found along with great kindness of heart; but the rough-
ness of manner is unfortunate. The greatest roughness is
often associated with the greatest wickedness ; and, on the
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contrary, the politeness which makes even painful things
as smooth and easy as possible, is often the expression of
kind and tender feeling. That it is the language of society,
prescribed by its ordinary rules, is no proof of its insincerity.
It is rather to be considered that this language of society
has been accommodated to the Christian law prevalent
and acknowledged in all Christian countries ; and although
it is used by many who have no right religious feeling
in their hearts, its origin is no less to be sought in
the religion generally professed. It is pleasant to the ear
and soothing to the heart; and tends to win favour to
communications which are in their own nature unpleasant ;
whereas harsh language would excite hostile feeling, and
even if not proceeding from ill temper, would be very apt
to produce it. The plainest of truths may be conveyed in
pleasant speech ; and the worst of lies are often uttered in
language of the most opposite character.

But with regard to this duty of friendly admonition, it is
ever to be remembered that in order to be useful, admoni-
tion must be both really and evidently friendly. It must
proceed from love, from a sincere desire for the welfare of
the erring Brother, or of him who is regarded as in circum-
stances of temptation and of falling into some error of
conduct. Kindness must be manifested in the time chosen
for it, in the words in which it is conveyed, in the very
tones, look, and manner of him who takes it upon him to
give it. All harshness ought to be avoided, as it power-
fully tends to counteract the good effect of the wisest
admonition, Meckness and gentleness are never more
excellent than when they are displayed in the discharge of
a duty, which, because it is painful and difficult, is both apt
to be put off too long, and to be discharged too abruptly,
80 as to excite resentment instead of winning respect and
love. Moreover, when the admonition relates to circum-
stances of danger and temptation in which a Brother is
perceived to stand, rather than to any fault already actually
committed, it is very unwise to express it in such terms as
would imply our taking for granted that he is certain to
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fall, or most likely to fall, before the temptation to which
he is exposed. It is better because kinder, whilst pointing
out to him his danger, to assume that he himself must be
very desirous to escape from it, and to encourage him in
his own good purpose of resisting temptation, even when
warning him against the impropriety of unnecessarily
exposing himself to it. When a fault has been already
committed, great tenderness still needs to be manifested ;
and it is always right—until the words of the erring
Brother make it too plain that he has not yet repented of
his sin—to treat him as one whom we suppose to be already
sincerely sorry, and desirous of turning into a right path,
not repeating his offence, nor persevering in an evil course.
—Let a case or two be supposed for illustration. A young
Brother is, perhaps, seen to have begun to associate with
dissolute companions, and to join with them in the pursuit
of pleasure. It is very evident that he is in great danger
of being led away from the paths -of virtue, and a friendly
admonition may be of inestimable use in arousing him to a
sense of his danger, and so leading him to withdraw from
bad company and from scenes of amusement in which
there is much temptation to vice. But the admonition
will probably be all the more powerful and effectual, if it
does not proceed upon the assumption that he has already
become a partaker with the vicious in any of their vices.
Or if a Brother is known to have entered into a practice
of gambling, a warning of the evil of it may be of much
use in leading him to relinquish it, and to live according
to the law of the Bible and of Freemasonry ; but it is most
likely to be useful, if in giving it we seem to entertain
confidence that he himself desires to cease from doing evil,
and in fact treat him as & Brother whom we still respect
and love, and whom on that very account we exceedingly
regret to see entangled in the meshes of vice, whom also, it
would give us great joy to see returning to the right path,
and steadfastly walking in it.

Each of us is to watch over his Brethren, not with an
eye of jealousy and suspicion, as if constantly apprehending



THE FIVE-POINTED STAR, 375

evil and expecting to discover it; but in a generous and
confiding spirit, with all tenderness, and with a great
unwillingness to believe any evil concerning a Brother,
or to receive an evil report as to his conduct. He who
conducts himself thus, will in general find his admonitions
gratefully received, and will probably have the joy of
knowing that they are useful. .

¢ In many things we offend all,” says the Apostle James
(James iii. 2). There is no one, not even the best and
most worthy Brother, who might not at times be the better
for & friendly admonition. If we are required to be ready
to admonish, we are no less bound to be ready to receive
admonition ; and he who, humbly distrustful of himself, is
ready to listen gratefully to the faithful words of & friend,
18 most likely also to be listened to as he wishes, when
he utters the words of his own faithful friendship. We are
to teach and admonish each other ; loving as Brethren, and
seeking to be mutually helpful, both giving and receiving
help according to the need of others and our own. And
the help given by a friendly admonition is often of greater
value, more conducive to the happiness of a brother and
his family, than even the liberality which supplies food and.
clothing to the destitute.

He who truly makes the prayer, ‘Lead us not into
temptation, but deliver us from evil,” may be supposed
ready to receive admonition thankfully, when it is
opportunely and kindly given. The heart that resents
it and rebels against it, is generally full of pride and
self-confidence, the haughty spirit that goeth before a fall.

The sentiments expressed by David in the words already
quoted from the 141st Psalm, ¢ Let the righteous smite me,
it shall be a kindness,” &c., are beautifully illustrated by
his own conduct when the Prophet Nathan, sent by God,
came to him to reprove him for his sin in the matter of
Uriah the Hittite, and also, when towards the close of his
life and reign, the Prophet Gad reproved him for the sin
into which his pride and vanity had betrayed him, in
numbering the people. We have a similar example in
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Hezekiah, when he was reproved by Isaiah for his vain-
glorious display of his treasures to the ambassadors of the
king of Babylon, and it was foretold to him that all these
treasures would be carried to Babylon ; but his reply was,
¢ Good is the word of the Lord which thou hast spoken
(2 Kings xx. 19). If it be said, These examples have little
value for us, becausq the men that gave the reproofs were
prophets commissioned by God, the reply is ready. The
men who received the reproofs saw in their presence only
their fellow-men, their subjects too, for they themselves
were kings: they acknowledged their divine mission,
because they had reason to believe them to be prophets of
the Lord, but many of his prophets have been persecuted
and slain by unbelieving, wicked kings: they submitted to
their reproofs because their own hearts told them that these
reproofs were just and right. And ought we not all to
consider that he who speaks to us a word in season, even a
word of admonition or reproof, is worthy of respect as a
divinely commissioned messenger? For, indeed, he holds
a divine commission ; and we are all divinely commissioned
to admonish each other. If the truth is really and kindly
spoken in any case, the divine commission is truly executed ;
and the value of the truth so spoken, only the great day
shall declare. There is no case in which it is more difficult
to speak wisely and well; but there is also none in which
the sayings of Solomon are more applicable—‘ A word
fitly spoken is like apples of gold in pictures of silver ”
(Prov. xxv. 11) ; and ¢ The words of the wise are heard in
quiet, more than the cry of him that ruleth among fools "
(Eccles. ix. 17).

¢ Poverty and shame shall be to him that refuseth
instruction: but he that regardeth reproof shall be honoured”
(Prov. xiii, 18).

¢ A fool despiseth his father’s instruction; but he that
heareth reproof is prudent ” (Prov. xv. 5).

“The ear that heareth the reproof of life abideth among
the wise. He that refuseth instruction despiseth his own
soul ; but he that heareth reproof getteth understanding "
(Prov. xv. 31, 32).



CHAPTER LXXXIII,
MasoNic SymBoLS.—TIME AND THE MOURNER.

Maxy Masonic symbols have for their purpose to remind us
of the uncertainty of life, the certainty of death, and at the
same time of the prospect of a blessed immortality. One of
these symbols is that of Time and the Mourner. We see
before us a broken column, the memorial of one who has
been cut off in youth or in middle age. Beside the urn
stands a maiden, weeping ; and behind, a figure of Time, as
an old man with a scythe in his hand, a long beard, and a
long lock of hair on his otherwise bare forehead, his hand
catching the dishevelled locks of the mourning maiden.
We are thus reminded that even the days of mourning are
numbered, and that the mourner must also pass into the
grave, like the mourned and beloved. The hands of Time
are in the hairs of the youthful mourner. These hairs
will become grey; and by and by the scythe will do its
office. But on the broken pillar, in presence of the mourner,
is an open Bible. In her left hand is an urn, representing
her regard for the dead, and her confidence in a blessed
resurrection ; and this confidence is still more strongly
expressed by the branch which she holds aloft in her right
hand, a branch of evergreen acacia, the emblem of immor-
tality. The whole symbol teaches us to prepare for death,
but at the same time to rejoice in hope, expecting the
promised future. It cannot be long till the mourner shall
herself be mourned, or even till the last remembrance of the
dead shall have passed away ; but the prospect of immor-
tality remains, and nothing can deprive it of its excellence.
We have it before us from our entrance into life, until we
pass into the grave; and it abides there, for the comfort
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of those whom we leave behind us ; it delivers us from the
terrors of death, and enables us to look far beyond it into
the regions where death is known no more.

Time, in this symbol, is represented as an old man, and
winged. That he appears as an old man, needs no explana-
tion : we have only to think for a moment of the long flight
of past ages. The scythe in his hand indicates his power
over human life; his hand in the hair of the mourning
maiden, signifies the certainty that she also will be his
victim, dying as he whom she mourns has died. The hour
will come for the scythe to strike, and then its stroke will
be inevitable. Youth, health, beauty have no power to
prevail againstit. Of all this we are called to think—of all
such things as these; but only that we may look beyond
them all, to that which the evergreen branch signifies, and
to the revelations and promises of that open Bible, outspread
upon the broken column. All would be drear and miserable ;
all would be dark and hopeless ; but for the prospects which
are opened to us by the revelation contained in that book,
and signified by that evergreen branch. But the mourner
may firmly hold that branch and wave it: the promise is
made and is sure, the promise of eternal life to all that
trust in Him who hath died for us that we may live for
ever.

Of all things in this symbol, the most important in many
respects is the open Bible, on which the mourning maiden
has her eyes fixed. It is from this, we are taught to con-
sider, that she derives the hope which affords her comfort
in her affliction, and which she confidently expresses by
holding aloft the evergreen branch. Let us learn, as we
are here taught, tolook much into the Word of God, that we
also may rejoice in hope, looking forward to death as our
entrance into the realms of bliss, and thinking of our friends
who have already died, as not lost, but gone before. It is
only from the Bible that we can learn the certainty of the
truths which bring to the heart such hope and joy. With-
out the Bible, man may reason about immortality, and
reason well ; the ¢ fond desire,” the  longing after immor-
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tality,” which has been implanted in the heart of every
man, is itself no slight argument in favour of a belief in
it; bat it is only from the Word of God that we learn the
certainty of it, and it is only from the Word of God that
we learn those doctrines which make the expectation of
eternal existence delightful ; which without the revelation
of an atonement and of the free and full forgiveness of
sins, would, to & rightly thinking mind, be more terrible
than that of annihilation itself.



CHAPTER LXXXIYV.
MasoNtc SyMBorLS.—THE COFFIN AND THE GRAVE.

A corFIN beside an open grave, is a Masonic symbol,
which, it hardly needs to be said, is intended to remind us
of the certainty of death, that we may so number our days
as to apply our hearts unto wisdom. But on the coffin-lid
is a star, the emblem of divinity, calling us to remember
that all things—even life and death—are under the control
of Him in whom we live, and move, and have our being—
calling us also to think of our brother whose coffin we may
be supposed to see there before us, as indissolubly united
to Him who is the Life of the World, and who saith of
Himself, “Iam the Resurrection and the Life.” Over the
coffin also extend the branches of an acacia—evergreen,
the emblem of immortality—which grows at the head of
the grave; and this teaches us to raise our thoughts above
the present state of things and all their gloom, to that better
world in which there is no death, anticipating with joy the
sound of the last trumpet, at which they that are in their
graves shall come forth.

“I know,” says Job, ‘that my Redeemer liveth, and
that he shall stand at the latter day upon the earth; and
though after my skin worms shall destroy this body, yet in
my flesh shall I see God: whom I shall see for myself, and
not another, though my remns be consumed within me”
(Job xix. 25-27).

¢ Behold I show you a mystery,” says the Apostle Paul
to the Corinthians ; ¢ we shall not all sleep, but we shall all
be changed. In a moment, in the twinkling of an eye, at
the last trump, for the trumpet shall sound, and the dead
shall be raised incorruptible, and we shall be changed. For
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this corruptible shall put on incorruption, and this mortal
shall put on immortality. Then shall be brought to pass
the saying that is written, Death is swallowed up in
victory ”” (1 Cor. xv. 51-54).

¢ For if we believe that Jesus died, and rose again,” says
the same apostle in his First Epistle to the Thessalonians,
“even so them also which sleep in Jesus will God bring
with Him. For this we say unto you through the Word of
the Lord, that we [those of us] which are alive and remain
unto the coming of the Lord, shall not prevent [go before]
them which are asleep. For the Lord himself shall descend
from heaven with a shout, with the voice of the archangel,
and with the trump of God: and the dead in Christ shall
rise first. Then we [those of ws] which are alive, and
remain, shall be caught up with them in the clouds, to meet
the Lord in the air; and the dead in Christ shall rise first
[and, first the dead in Christ shall rise]: then we [those of
us] which are alive, and remain, shall be caught up together
with them in the clouds, to meet the Lord in the air; and
80 shall we ever be with the Lord” (1 Thess. iv. 14-17).

Thus should our hopes be raised, even in view of the
ooffin and the grave, the sad emblems of mortality, to the
glory of the heavenly kingdom and the blessedness of
everlasting life. Al this is contrary to natural expectation:
the only sure hope is founded on revelation and the promise
of God. The natural feeling and the good hope which is
through grace are both beautif‘ully expressed in the
following passage of the book of Job :—

¢There is hope of a tree, if it be cut down, that it will
sprout again, and that the tender branch thereof will not
cease. Though the root thereof wax old in the earth, and
the stock thereof die in the ground; yet through the scent
of water it will bud, and bring forth boughs like a plant.
But man dieth, and wasteth away ; yea, man giveth up the
ghost, and where is he? As the waters fail from the sea,
and the flood decayeth and drieth up; so man lieth down,
and riscth not : till the heavens be no more, they shall not
awake, nor be raised out of their sleep. Oh that thou
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wouldest hide me in the grave, that thou wouldest keep me
secret, until thy wrath be past, that thou wouldest appoint
me a set time, and remember me! If a man die, shall he
live again? All the days of my appointed time will I wait,
till my change come. Thou shalt call, and I will answer
Thee : Thou wilt have a desire to the work of Thine hands ™
(Job xiv. 7-15).

For the encouragement of our souls in hope, let us call
to mind the words of our Lord to the sister of Lazarus.
““Then said Martha unto Jesus, Lord, if thon hadst been
here, my brother had not died ; but I know that, even now,
whatsoever thou wilt ask of God, God will give it thee.
Jesus saith unto her, Thy brother shall rise again. Martha
saith unto him, I know that he shall rise again in the
resurrection at the last day. Jesus said unto her, I am
the Resurrection and the Life: he that believeth in me,
though he were dead, yet shall he live: and whosoever
liveth, and believeth in me, shall never die” (John xi
21-26).

The evergreen acacia spreading over the grave suggests
the thought of immortality: the star upon the coffin-lid
directs our thoughts to Him who is the Resurrection and
the Life, the Bright and Morning Star.



CHAPTER LXXXYV.
MasoNic SymBors.—THE CROSSING OF THE RIVER.

A wipk river, flowing between luxuriant banks; boats
crossing from one side to the other, all in one direction,
and each with a single passenger; on the side to which
they come, friendly hands helping the passengers to land.
Such is the picture before us, symbolising the good man’s
passage over the Jordan of Death to the heavenly Canaan,
It is no scene from heathen mythology which is here
presented to our view. It is not the river Styx which we
behold : it is not Charon’s boat that ferries across the
passengers. The whole symbol is derived from the
language and imagery of Holy Scripture, it represents
truths which we learn from that book alone, and encourages
us in hopes which are entirely founded on its revelations.
We know that we have death before us; but it is not an
utterly unknown world into which we are to pass. Much,
indeed, there is as to which we would fain inquire, but as
to which the Word of God affords us no answer. This,
however, is sure, that the land of promise is one of bliss.
All is blissful there. And the promise is sure. The Word
of the Lord can never fail. He is Lord of that world as he
is of this, and he has given it to those who put their trust
in him. As he gave the land of Canaan to Abraham and
to his seed, so to the spiritual children of Abraham he has
given the better Canaan. Years, centuries elapsed;
generation after geueration passed away, before the
promise made to Abraham was fulfilled in the entrance of
the Israelites under Joshua into the promised land. But
the promise was fulfilled. And so will the better promise
be fulfilled to every one who receives it and rests upon it.
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¢ The Lord appeared unto Abram, and said, Unto thy seed
will I give this land” (Gen. xii. 7). ¢ The Lord made a
covenant with Abram, saying, Unto thy seed have I given
this land, from the river of Egypt unto the great river, the
river Euphrates ”’ (Gen. xv. 18). Again, when as a token of
God’s promise to him, his name was changed to Abraham,
God said, I will give unto thee, and to thy seed after
thee, the land in which thou art a stranger, all the land of
Canaan, for an everlasting possession; and I will be their
God” (Gen. xvii. 8). ¢ By faith, Abraham,” we read in
the Epistle to the Hebrews, ¢ when he was called to go
out into a place which he should after receive for an
inheritance, obeyed, and he went out, not knowing whither
he went. By faith he sojourned in the land of promise, as
in a strange country, dwelling in tabernacles with Isaac
and Jacob, the heirs with him of the same promise: For
he looked for a city which hath foundations, whose builder
and maker is God ” (Heb. xi. 8-10). And so must we live
by faith upon the earth, seeking a better country, even a
heavenly, and that city whose builder and maker is God.
As we see in the picture which forms this symbol,
persons standing on the bank of the river to which the
boats cross, helping the passengers to land, so we are
encouraged to expect the kindest of welcomes when we
cross the Jordan of Death, and reach the shore of the
heavenly Canaan. We may expect the angels to receive
us there. It is little that we read in Scripture of their
ministry, but we read that they are ¢ all ministering
spirits, sent forth to minister for them who shall be
heirs of salvation " (Heb. i. 14). From this we may surely
infer, that they shall be ready to reccive us at the last
moment of our earthly life, and to welcome us into those
abodes of bliss in which they themsclves have dwelt since
their creation. Above all, let us rejoice in the thought
that the King of the Land, whose servants they are, will
graciously receive us, and that not as strangers on whom a
little of His bounty is to be bestowed, but as His Brethren
whom He is not ashamed to acknowledge, and whom He
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delights to invest in a wonderful manner with a portion of
His own glory.

Bunyan, in the Pilgrim’s Progress, makes admirable
use of the Scriptural figure of death as a river which
must be passed over that we may enter the abode of bliss;
although he does not represent it as crossed by boats, as it
is represented in the symbol now before us. In the first
part of that admirable allegory, we read as follows,
concerning the pilgrims, Christian and Hopeful :—

¢ Now I further saw that betwixt them and the gate was
a river, but there was no bridge to go over, and the river
was very deep. At the sight, therefore, of this river, the
pilgrims were much stunned ; but the men that went with
them said, You must go through, or you cannot come at
the gate.

“The pilgrims then began to inquire if there was mo
other way to the gate; to which they answered, ¢ Yes; but
there hath not any, save two, to wit, Enoch and Elijah,
been permitted to tread that path, since the foundation of
the world, nor shall, until the trumpet shall sound.” The
pilgrims then, especially Christian, began to despond in
their minds, and looked this way and that, but no way
could be found for them, by which they might escape the
river. Then they asked the men if the waters were all of
a depth. They said, No: yet they could not help them in
that case; for, said they, you shall find it deeper or
shallower, as you believe in the King of the place.

¢ They then addressed themselves to the water; and
entering, Christian began to sink, and crying out to his
good friend Hopeful, he said ¢ I sink in deep waters ; the
billows go over my head, all his waves go over me.’

¢ Then said the other, ¢ Be of good cheer, my brother, I
feel the bottom, and it is good.” Then said Christian,
¢ Ah! my friend, the sorrows of death have compassed me
about ; I shall not see the land that flows with milk and
honey;’ and with that a great darkmess and horror fell
upon Christian, so that he could not see before him. Also
here he in a great measure lost his senses, so that he could

28
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neither remember, nor orderly talk of the sweet refresh-
ments that he had met with in the way of his pilgrimage.
But all the words that he spake still tended to discover
that he had horror of mind, and heart-fears that he should
die in that river, and never obtain entrance in at the gate.
Here also, as they that stood by perceived, he was much in
troublesome thoughts of the sins that he had committed,
both before and since that he began to be a pilgrim. It was
also observed that he was troubled with apparitions of hob-
goblins and evil spirits, for ever and anon he wounld intimate
so much by words. Hopeful, therefore, here had much ado
to keep his brother’s head above water, yea, sometimes he
would be quite gone down, and then, ere a while, he would
rise up again, half dead. Hopeful also did endeavour to
comfort him, saying, ¢ Brother, I see the Gate, and the men
standing by to receive us;’ but Christian would answer,
¢It is you, it is you they wait for; you have been hope-
ful ever since I knew you.” ¢ And so have you,’ said he to
Christian. ¢ Ah, brother !’ said he, ¢ surely if I was right he
would now arise to help me; but for my sins he hath
brought me into the snare, and hath left me.” Then said
Hopeful, ¢ My Brother! you have quite forgot the text
where it is said of the wicked, ¢ There are no bands in their
death, but their strength is firm. They are not in trouble
as other men, neither are they. plagued like other men’ (Ps.
Ixxiii. 4-5). These troubles and distresses that you go
through in these waters are no sign that God hath forsaken
you, but are sent to try you, whether you will call to mind
that which heretofore you have received of His goodness,
and live upon Him in your distresses.’

¢ Then I saw in my dream, that Christian was in & muse
a while, To whom also Hopeful added this word, ¢ Be of
good cheer, Jesus Christ maketh thee whole ; * and with that
Christian brake out with a loud voice, ‘Oh! I see Him
again, and he tells me, when thon passest through the
waters, I will be with thee; and through the rivers, they
shall not overflow thee ’ (Isa. xliii. 2). Then they both took
courage, and the enemy was after that as still as stone,



THE CROSSING OF THE RIVER. 387

until they were gone over. Christian therefore presently
found ground to stand upon, and so it followed that the
rest of the river was but shallow. Thus they got over.
Now, upon the bank of the river, on the other side, they saw
the two shining men again, who there waited for them ;
wherefore, being come out of the river, they saluted them,
saying, ¢ We are ministering spirits, sent forth to minister
for those that shall be heirs of salvation.””

It may be asked why so many Masonic Symbols represent
to us the uncertainty of life and the certainty of death, and
are thus of a gloomy and awful character. The answer is,
that Freemasonry is intended to fit us for and to call us to
the discharge of all our duties in life, and that of these and
the responsibilities connected with them we can have no
right notion, unless we think of Death as certain and of the
uncertainty of the duration of Life, It is also to be
considered that these symbols suggest to us the thought
of other things, by which light is shed over the gloom, a
better light than that of this transitory world,




CHAPTER LXXXVI,
Masonic SymBors.—THE UNFINISHED TEMPLE.

THE picture now before us represents a temple in progress of
erection, the lower part of it appearing as completed, but
the upper part is still very far from being so, and the
scaffolding is conspicuously visible. As a symbol the
Unfinigshed Temple teaches us that all the works of man —
even the best and greatest—are imperfect. There is no
perfection on earth, except in the works of God Himself.
There is, however, much work for all of us to do, work
which God requires us to do, and in which He employs us
as His servants. That our best works are still imperfect,
and that we know it to be hopeless to attain in them,
whilst we dwell in this lower world, that perfection which
we aim at and desire, is no reason for remissness in our
efforts nor forlimitation of their aim. If perfection cannot be
attained, yet progress may be made towards it, and in this
progress we shall find constant advantage and delight.
The beautiful system of Freemasonry has been gradually
brought to its present state by the labours of wise and good
men throughout a longer period than any other merely
human institution has subsisted; but we are indebted for
much development and improvement of it to men of very
recent times, particularly to those who took the chief part
in the revival of Freemasonry in England in the beginning
of last century; and it continues to receive improvement
still. The foundation was laid long ago; the principles of
the system are unchangeable; the work wrought in past
ages is good and solid ; but we still find enough to do, and
those who come after us will find enough to do, generation
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after generation, in completing the superstructure and
adorning it in a manner accordant with the original design.

Especially, however, is this symbol to be contemplated
with reference to our personal improvement, as reminding
us that there is always need for it, and calling us to
earnestness in seeking it. KEach of us has a temple to
build to the glory of God, for His habitation, His worship,
and service. ‘Know ye not,” says the Apostle Paul to
the Corinthians,—earnestly exhorting them to ¢ flee
fornication,” to avoid defiling themselves by sensual
indulgence—¢“that your body is the temple of the Holy
Ghost which is in you, which ye have of God?” (1 Cor.
vi. 19.) This is a wondrous doctrine, awful, and yet to
every good man most delightful. Well may we say as did
Solomon at the dedication of the Temple which he built at
Jerusalem :—*¢ But will God indeed dwell on the earth?
Behold, the heaven, and heaven of heavens, cannot contain
Thee ; how much less this house that I have builded!”
(1 Kings viii. 27.) God Himself, however, assures us that
He dwells with every good man, with every one that is
humble and of a contrite spirit, and that trembleth at His
word. Oh! well may we own that the temple is very
imperfect, and that there is still much which mars its
beauty ; but we may also take encouragement to persevere,
ever seeking further attainments in knowledge and wisdom,
in moral excellency and in every spiritual grace ; rejoicing
in the promise of divine aid, and that, at last, He who has
enabled us to begin and so far to carry on the work, will
“bring forth the head-stone thereof with shoutings,
crying, Grace, grace unto it ” (Zech. iv. 7).



CHAPTER LXXXVIL
MasonNio SymBors.—THE WNDOW.

Tae symbol which now claims our attention, is a8 Window.
We are reminded of the escape of Paul by a window in a
basket, of which the window in this symbol is especially
commemorative. ‘‘In Damascus the governor under
Aretas the king kept the city of the Damascenes with a
garrison, desirous to apprehend me; And through a window
in a basket, was I let down by the wall and escaped his
hands” (2 Cor. xi. 32, 33). A similar instance of escape
by & window is recorded in the Book of Joshua—that of the
spies whom Joshua sent to Jericho, whom Rahab the
harlot concealed, when the king of Jericho sent to take
them, and whom she let down “by a cord through the
window ; for her house was upon the town-wall, and she
dwelt upon the wall” (Josh. ii. 15). The symbol,
however, is not.intended merely to remind us of these facts
of sacred history : this, in iteelf, were of little importance
if we could learn no lesson from them. But there is a
lesson to be learned from them, and that lesson this
symbol must also be regarded as intended to teach. The
lesson is that we are to use all lawful means for preserving
our own lives and the lives of others.

Rahab did well in concealing the spies, and in letting
them down from the window, that they might escape from
those who sought to slay them. It was natural for them
to seek their own safety; it was right for them to do so;
but without her aid, they could not have secured it. That
she gave them the aid which they needed, shows a
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remarkable faith on her part—a faith manifestly having its
origin in divine grace, for she was not only a woman
spending her life in wickedness, but of the race of the
Canaanites, who were all idolators, and amongst whom the
worst sins were so common that they had ceased to be
regarded as sins at all, or.as having any:turpitude. But
Rahab, divinely taught, and her soul renewed by grace,
said to the two men,.the Hebrew spies; ¢ I know that the
Lord hath given you the land, and.that your terror is fallen
upon us, and that all the inhabitants of the land faint
because of you. For we have heard how the Lord dried
up the waters of the Red Sea for you, when ye came: out of
Egypt; and what ye did unto the two kings of the
Amorites, that were on the other side Jordan, Sihon and
Og, whom ye utterly destroyed. And as soon as we heard
these things, our hearts did melt, neither did there remain
any more courage in any man, because of you, for the Lord
your God, He is God in heaven above, and in earth
beneath” (Josh. ii. 9-11). Thus was her faith expressed
in words : and it was also manifested by works. ¢ Was
not Rahab the harlot justified by works,” says the Apostle
James, ‘‘ when she had received the messengers, and had
sent them forth another way?” (James ii. 25.) And she
received a reward, in the preservation of her.own life, and
the lives of all her father’s house, when Jericho was taken
and destroyed. She received a further reward in her
marriage to & chief man among the Israelites, Salmon the
son of Naasson, of the tribe of Judah, by whom she became
the mother of Boaz, and a progenitor of David, of whose
family our Lord Himself was born., Thus, Gentile and
Canaanite although she was, she attained the highest
honour which any Jewish woman could wish, except that
accorded to the Virgin Mary herself.

Our Lord said to His disciples, ¢ When they persecute
you in one city, flee ye to another.” The Apostle Paul
obeyed this injunction in fleeing from Damascus. Those
who assisted his escape equally manifested their regard for
it. 'We are called by this symbol to consider their conduct
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a8 well as his. In both we have an example for our own
guidance—to use all lawful means to preserve our own
lives and the lives of others.

There are many various means to be wused for the
preservation of life. The use of food scarcely needs to be
mentioned. Hunger impels us to it at the proper times,
and thirst to the use of drink. It is more important to
point out the necessity of cantion in the use of both. Due
care for the preservation of life implies care for the
preservation of health. And in order to this, one of the
chief things to be attended to, is the regulation of the use
both of meat and drink, as to quantity and as to quality.
It is needless to say that many die every year—it may even
be said, every day—and in every land, from excess in
intoxicating ligquors; beverages which are good and useful
if used moderately, but become destructive when partaken
of too largely or too frequently. It concerns every one to
lay down a rule for himself in this respect, and to keep it
strictly—a rule of total abstinence it may be, if he finds
that rule necessary to keep him from excess, or finds any
other good reason for adopting it; but a rule of perfect
moderation it must be, if he would live honoured amongst
his fellow-men, if he would enjoy peace and comfort in his
own heart, if he would walk with God, and enjoy that
fellowship which is the beginning of heaven’s own joy, and
even if he would enjoy good health, one of the greatest of
earthly blessings, and the preservation of which is the
preservation of life itself.

The use of medicine, when it is needed, is as proper as
the use of food. Foolish people, imbued with old preju-
dices, sometimes object to the mse of medicine and of
surgical assistance, saying that the hour of death is
appointed, and nothing can stay it. A Freemason, how-
ever, may be supposed to be & man of too much intelligence
to entertain such thoughts for a moment. The hour of death
is appointed; but it is appointed also that we should
use all proper means for the preservation of life. And this
is a duty incumbent upon us at every moment. Our busi-
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ness is not with the secret counsels of God, but with the
commands of God.

There are some who misinterpret the divine command,
¢¢ Thom shalt not kill,” as if it had relation to others only
and not to ourselves; and who therefore plead for the
lawfulness of suicide. Not more conirary to the rational
interpretation of the commandment is that which extends
it equally to all living creatures, instead of considering it
as applicable to human beings alone,—making it equally a
transgression of it to kill an ox, a mouse, or a fly, as a man.
Such nonsense may almost be dismissed without argument.
But a8 to suicide, it seems proper to observe that the
instances of it recorded in Scripture, of which there are
more than two or three, are never recorded with the slightest
expression of approbation ; but, on the contrary, the act
always appears as the desperate act of a bad man, reduced
to ruin by his own iniquities, cut off from hope in this
world, and without any hope as to the world to come. Thus
it was in the case of Abimelech, which may be regarded as a
case of suicide, although he caused his armour-bearer to slay
him. Defeated, and wounded by a stone cast upon his head
by a woman from the tower of Thebez, he-*‘ called hastilyunto
the young man his armour-bearer, and said unto him, Draw
thy sword, and slay me, that men say not of me, A woman
slew him. And his young man thrust him through, and he
died ” (Judges ix. 54). Thus it was, in the case of Saul,
who, like Abimelech, would have caused his armour-bearer
to slay him ; ¢ but his armour-bearer would not ; for he was
gore afraid : therefore Saul took a sword, and fell upon it”
(1 Sam. xxxi. 4). Thus it was in the case of Ahithophel, when
defeated in Absalom’s council, and hopeless of the success
of Absalom’s rebellion, “ he gat him home to his house, to
his city, and put his household in order, and hanged himself,
and died” (2 Sam. xvii. 23). Thus it was in the case of
Judas (Matth. xxvii. 3). Not only is there no approbation
expressed, but its opposite is plainly implied. A man is no
more lord of his own life, than he is of that of his fellow-
man., It is given him to use in the service of God, in all
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activity of service which is possible for him, and in patience
when he is incapable of active service; for—

¢They also serve who only stand and wait,”

and the aged infirm man, confined to his bed in a garret,
serves God as truly and glorifies him as truly, by his faith
and patience, as the most active in the world. Ask him
what he thinks of suicide. ¢ Nay,” he says, ¢ all the days
of my appointed time will I wait.until my change come.”
His hope would be cut off by that transgression of the
Law of God, and this hope sustains him, whilst he waits
expecting the messenger who will come at last to call him
to glory and joy.

This symbol is also intended to teach us the duty.of
honesty, of the faithful maintenance of a course of integ-
rity, whatever our circumstances. We see this virtue
admirably exemplified in the Apostle Paul. He might
have avoided persecution in Damascus, by renouncing his
profession of Christianity, but he would not. How often
was he in circumstances in which the temptation myst have
been strong to do so. But he submitted to all persecutions,
and throughout them all, maintained his steadfastness, still
professing and still teaching the doctrine of which he had
learned the trathas he journeyed from Jerusalem to Damascus.
There is a common adage that Honestyis the best policy; and
it is generally found to be true, even when this life only and
the things of it are considered; but most certainly it is
true, and will be found so in every case, when viewed in
relation to the future and eternal world. It is better to
escape from danger by being let down through a window in
a basket, than to seek safety from it by sinful compliance
or dishonest artifice of any kind. There is no duty which
masonio teaching more seeks to impress upon every Free-
mason than that of strict integrity. A good and worthy
Freemason must be faithful in all relations, towards God
and towards man, preferring to suffer rather than to sin,
and careful in all things to live honestly.

There is another very simple view which may be taken
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of the meaning of this symbol, which, although it is not so
commonly dwelt upon in masonic teaching as that already
illustrated, accords well with all that teaching and deserves
attention. A window admits light into a dwelling, and
from it we look forth upon the outer world. Even so, let
us remember that we are placed where light comes to us
from without, light that irradiates what otherwise would be
dismal and terrible darkness, light that enlightens the
mind, light from God himself, the light of truth and of
joy. Let us be thankful for this light, and seek to profit
by it a8 much as possible. Let us continually seek increase
of knowledge,—of every kind of useful knowledge, and
a.bove all of religious knowledge. We are placed also where
we can look forth upon the outer world, and it is both our duty
and our interest to look earnestly, and to consider well
what we behold. Thus we shall learn much, and thus also
- shall we discover many opportunities for the exercise of
every grace, and particularly opportunities for the exercise
of Charity and for doing good to our fellow-men.



CHAPTER LXXXVIIL
Masoxio Smi;ox,s.—'l‘fm KEY-STONE.

A vVERY important symbol is the Key-Stone of an Arch,
inscribed on front with the letters H.T. W.8.8. T.K. 8.,
placed in the form of a circle.

The Key-Stone calls us to think of Him on whom depend
the maintenance and perfection of the whole system of the
universe, and specially of all that belongs to the salvation
of men. The symbol, if not exactly derived from the words
of Scripture, is yet closely connected with many of them,
and readily recalls them to the mind, along with the precious
truths which they figuratively express. ¢ The stone which
the builders refused is become the head-stone of the corner,”
says the psalmist, in the 118th Psalm. ¢¢ Thisis the Lord’s
doing, it is marvellous in our eyes " (Ps. cxviii. 22, 23).
If we could have any doubt of the meaning of this text, it
must be at once removed by the words of our Lord himself,
when addressing the chief priests and elders of the Jews he
said, after a parable corcerning Himself and their rejection
of Him:—“Did ye never read in the Scriptures, The stone
which the builders rejected, the same is become the head of
the corner; this is the Lord's doing and it is marvellous in
our eyes?” (Matt. xxi. 42.) And by the words of the
Apostle Peter, when ¢ filled with the holy Ghost,” he said
to the high priest and his surrounding council, concerning
the cure of the lame man at the gate of the temple, ¢ Be it
known unto you all, and to all the people of Israel, that by
the name of Jesus Christ of Nazareth, whom ye crucified,
whom God raised from the dead, even by Him doth this
man stand before you whole. This is the stone which was
sct at nought of your builders, which is become the head of
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the corner. Neither is there salvation in any other, for
there is none other name under heaven given among men
by which we must be saved ” (Actsiv. 10-12). In the
- prophecy uttered by Jacob before his death, we read of ¢ the
Shepherd, the Stone of Israel ” (Gen. xlix. 24); and in the
book of the Prophet Isaiah, we read :—‘‘ Thus saith the
Lord God, Behold, I lay in Zion for a foundation & stone,
a tried stone, a precious corner stone, a sure foundation:
he that believeth shall not make haste [or, he that believeth
shall not be ashamed] ” (1sa. xxviii. 16). ‘¢ Now, therefore,”
says the Apostle Paul, in his Epistle to the Ephesians, ¢ ye
are no more strangers and foreigners, but fellow-citizens
with the saints, and of the household of God: And are built
upon the foundation of the apostles and prophets, Jesus
Christ himself being the chief corner-stone; in whom all
the building, fitly framed together, groweth unto an holy
temple in the Lord : In whom ye also are builded together,
for an habitation of God through the Spirit ” (Eph. ii. 19-
22). With this let us compare what the same Apostle says
to the Corinthians ; ¢ According to the grace of God which
is given unto me, a8 a wise master-builder, I have laid
the foundation, and another buildeth thereon. But let
every man take heed how he buildeth thereupon. For other
foundation can no man lay than that is laid, which is Jesus
Christ ” (1 Cor. ii. 10, 11). Also the words of the Apostle
Peter: ¢ To whom coming,” that is, to Christ “as
unto a living stone, disallowed indeed of men, but chosen
of God, and precious, ye also, as lively [living] stones,
are built up a spiritual house, an holy priesthood, to offer
up spiritual sacrifices, acceptable to God by Jesus Christ.
Wherefore also it is contained in the Scripture, Behold, I
lay in Zion a chief corner-stone, elect, precious; and he
that believeth on Him shall not be confounded * (1 Pet. i
4-8). .
This symbol, then, is fitted to call our thoughts to the
greatest truths of religion; those which next to a belief in
God and in a future state are most essential and important,
and by which these doctrines themselves are greatly
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increased in value to us. As we view it we ought to
meditate on Him who is the chief corner-stone, and also on
our own relation to Him, a relation of dependence but also
of perfect security. As the well-erected building rests
immovable on its foundation, and resists all floods and
tempests ; a8 the stability of the arch is secured by its
key-stone, and the whole fabric, fitly framed together,
endures for ages; so that whole glorious temple of
which Jesus Christ is the chief corner-stone is safe not only
from ruin but from injury for ever; and the system of
religious doctrine which in every part of it relates to Him
and depends on Him is impregnable. Whilst that key-
stone remains, no stone shall ever fall. ¢ Blessed are all
they that put their trust in Him.” Every Freemason will
at once understand why the letters on the key-stone in the
symbol are not here explained.



CHAPTER LXXXIX.
Masox1o SympoLs,—THE TABLE AND MoNEY.

Ir is a simple figure which forms this symbol,—a table,
with three sums of money upen it, one of three pieces, one
of five, and one of seven. The choice of these numbers
was not made without a purpose; but we may pass this
over for the present, as there are other things which ought
to engage our attention first..

This symbol calls us to the consideration of the duty of
paying to every man what we owe to him, with strict
rectitude of calculation, whatever the amount may be. We
are to pay the labourer his wages,. when his day’s or week’s
work is done, according to the terms of his engagement;
we are to pay the tradesman and shopkeeper their accounts,
at the time when they expect it, if it is ¢‘in the power of
our hand ” to do it. There is often great cruelty as well
as great injustice in delaying to make payment; and
unfortunately many delay not from necessity, but merely
from reasons of convenience, and often from mere care-
lessness. They do not think of the wants or difficulties of
others, whilst they are living in all comfort themselves.
This ought not to be. The good and worthy Mason must
be considerate of his brother’s interests as of his own.
The baker, who has supplied him with bread, néeds the
price of it, for he has his men to pay, and he has to
pay for his flour: and it is a plain duty to pay him, if
possible, when he sends in his account.. And so in other
cases.

It ought to be considered that the delay of payment may
cause great distress not only to him who ought to receive
it, but to his family. The man who is careless about
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making it, may have credit enough, and be able easily to
obtain all that he wants. But he to whom it ought to be
made, may, perhaps, have no credit whatever, or this sum,
which he now asks, may be necessary to secure his con-
tinual enjoyment of credit which is very essential for him.
The thought of such things ought to canse the utmost care
in keeping everything exact as to dates and amounts of
payment, that no one may be able to say he has been
wronged, but that all who serve us or have to deal with us,
may rejoice in receiving their due. To such reflections, and
to the discharge of such duties, we are called by this symbol.

The distribution of the money upon the table into three
several sums, of different amounts, suggests the thought that
different wages are due for different kinds and amounts of
work.* Here- there is a lesson both for the payer and the
receiver of wages. No man is entitled to expect more than he
has fairly earned according to his stipulated rate ; and every
payment ought to be made at once, whether its amount be
large or small. ¢ The labourer is worthy of his hire,” says
the Apostle Paul. ¢ Thou shalt not oppress a hired servant
that is poor and needy, whether he be of thy brethren, or of
the strangers that are in thy land within thy gates,’” said
the Lord by Moses to the Jews. ¢ At his day shalt thom
give him his hire, neither shall the sun go down upon it;
for he is poor and setteth his heart upon it ; lest he cry
against thee unto the Lord, and it be sin unto thee”
(Deut. xxiv. 14, 15). Here we cannot but observe the
tender consideration of the necessities of the poor, and
that not only of those who are Israelites but even of persons
of alien race who might live among them. ¢ Go to now,
ye rich men, ”’ says the Apostle James, ¢ weep and howl for
your miseries that shall come upon you. . . Behold, the hire
of the labourers which have reaped down your fields, which
is of you kept back by fraud, crieth : and the cries of them
which have reaped are entered into the ears of the Lord of
Sabaoth ” (James v. 1-4).

This symbol further reminds us that there is a reward
for the righteous, and thus encourages us to look aund to
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labour for it. It is not a reward of merit, indeed ; it is of
grace and not of debt ; not wages strictly due, as the wages
of sin is death ; but a reward promised by God to those who
seek and serve Him, whose sins He has forgiven and whom
He accepts because of a righteousness imputed to them
freely and without works. There is great encouragement
to every believer in this promised reward of grace ; and He
that has promised is faithful ; He will perform His promise,
exceeding the utmost hopes and expectations of those who
put their trust in Him. This doctrine of reward to be
obtained by the good, for all the good works of their
earthly life, pervades the whole Scripture, as much as the
doctrine of a freely-bestowed salvation. ¢ Be not deceived,”
says the Apostle Paul to the Galatians, ¢ God is not
mocked : for whatsoever a man soweth that shall he also
reap. For he that soweth to his flesh, shall of the flesh reap
corruption : but he that soweth to the Spirit, shall of the
Spirit reap life everlasting. And let us not be weary in
well-doing, for in due season we shall reap, if we faint
not” (Gal. vi. 7-9). Exhorting the Corinthians to be
liberal in their contributions to the poor brethren in Jeru-
salem, the same apostle says :—*¢ But this I say, he which
soweth sparingly shall reap also sparingly; and he which
soweth bountifully shall reap also bountifully” (2 Cor.
ix. 6). ‘God is not unrighteous,” he says to the Hebrews,
¢ to forget your work of faith, and labour of love, which ye
have shewed towards His name, in that ye have ministered
to the saints, and do minister ” (Heb. vi. 10). Our Lord’s
parable of the Talents teaches the very same doctrine,
representing those by whom the talents entrusted to them
were improved as receiving great rewards. ‘And so he
that had received five talents came and brought other five
talents, saying, Lord, thou deliveredst unto me five talents:
behold, I have gained beside them five talents more. His
Lord said unto him, Well done, thou good and faithful
servant : thou hast been faithful over a few things, I will
make thee ruler over many things: enter thou into the joy
of thy lord. He also that received two talents came
20
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and said, Lord, thon deliveredst unto me two talents:
behold, I have gained two other talents beside them. His
lord said unto him, Well done, good and. faithful servant ;
thou hast been faithful over a few things, I will make thee
ruler over many things: enter thou into the joy of thy
lord” (Matt. xxv. 20-23). Here we see the hope of a
reward evidently held forth to encourage us in well-doing,
yet all appears as of grace. The talents are given of grace;
the reward for the improvement of them is not at all as the
wages of work, but far exceeds anything that could have
been hoped for in that way, had anything been so to be won
at all. In like manner the parable of the Labourers in the
Vineyard teaches this doctrine, and that in a manner
peculiarly epcouraging to those who feel that they have
little strength to do any good work, and now, alas ! little
time left to do it in: ¢ For the kingdom of heaven is like
unto a man that is an householder, which went out early
in the morning to hire labourers into his vineyard. And
when he had agreed with the labourers for a penny a day,
he sent them into his vineyard. And he went out about
the third hour, and saw others standing idle in the market-
place. And said unto them; Go ye also into the vineyard,
and whatsoever is right I will give you. And they went
their way. Again he went out about the sixth and ninth
hour and did likewise. And about the eleventh hour he
went out, and found others standing idle, and saith unto
them, Why stand ye here all the day idle? They say unto
him, Because no man hath hired 1s. He saith unto them,
Go ye also into the vineyard ; and whatsoever is right, that
shall ye receive. So when even was come, the lord of the
vineyard saith unto his steward, Call the labourers, and
give them their hire, beginning from the last to the first.
And when they came that were hired about the eleventh
hour, they received every man a penny. But when the first
came, they supposed that they should have received more,
and they likewise received every man a penny. And when
they had received it they murmured against the goodman of
the house, saying, These last have wrought but one hour,
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and thon hast made them equal unto us, which have borne
the burden and heat of the day. But he answered one of
them, and said, Friend, I do thee no wrong : didst not thon
agree with me for a penny ? Take that thine is, and go thy
way : I will give unto this last even as unto thee. Is is not
lawful for me to do what I will with mine own? Is thine
eye evil because I am good? 8o the last shall be first, and
the first last: for many be called but few chosen” Matt.
xx. 1-16). There is a promise of reward and of exceeding
great reward for the encouragement of every good man,
and that in every good work,—not a stinted payment of
wages, but the overflowing of the Heavenly Master’s
beneficence. ¢ I have fought a good fight,” says the
Apostle Paul, I have finished my course, I have kept the
faith : Henceforth there is laid up for me a crown of
righteousness, which the Lord, the righteous Judge shall
give me at that day: and not to me only, but unto all
them also that love His appearing.” ¢ Look to yourselves,”
says the Apostle John, ‘‘that we lose not those things
which we have wrought, but that we receive a full reward ”
(2 John. 8).



CHAPTER XC.
Masonic SymBoLs.—THE Book or ByYe-Laws.

A FrEEMASON sustains important relations, not only to the
whole Fraternity, but specially to the Grand Lodge within
whose jurisdiction he is, and to the Lodge of which he is a
member., He is bound therefore to the observance not only
of the ancient Land-marks and Constitutions of the Order,
which are the same all over the world, and of equal obliga-
tion upon Freemasons in all countries ; but also of the laws
or bye-laws of the Lodge to which he belongs and of the
Grand Lodge from whom they hold Charter. For the good
government of the masonic body, for the maintenance of
harmony in the Lodge, and for the proper conduct of its
affairs, it is necessary that special rules should be laid down
on many points not included in the Land-marks and
Constitutions, and that the Brethren should cheerfully
comply with these rules. As the things to which they
relate are not of prime and universal importance, but rather,
such, that different rules may, with perfect propriety, be
adopted concerning them by different Lodges, or by the
same Lodge at different times, according to difference of
circumstances, or even in consequence of mere variety of
opinion, so every member of the Lodge may, if he thinks
fit, propose & chgnge of any of its bye-laws. But he must
proceed in an orderly manner, and whilst a bye-law subsists,
it is his duty to submit to it and to regulate his conduct by
it, and it is the duty of the Worshipful Master strictly to
enforce every bye-law. Daughter Lodges are represented
in the Grand Lodge by their office-bearers, and
every brother within the most extensive jurisdiction has,
therefore, a course open to him by which he may proceed,
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if he chooses, to seek the repeal or modificatior of any law
or regulation of the Grand Lodge. Meanwhile, however,
its laws or regulations must be accepted and obeyed by all
the Lodges holding of it.

To preserve some measure of uniformity in the practice
of all the Lodges within the jurisdiction, and to guard
against the possibility of any infraction by any Lodge of
the fundamental principles of Freemasonry, or the adoption
of any rule, the operation of which would be oppressive to
any of the brethren, or which would be inconsistent with
the prosperity of the Lodge, it is provided by a law of
almost every Grand Lodge, that the bye-laws of every
Lodge within its juriediction, must be submitted to it and
approved before they can have any force. In like manner,
every change of the bye-laws of a Lodge must be approved
by the Grand Lodge.

A book bearing on its cover the title BYE-Laws, is a
masonic symbol, intended to teach the duty of carefully
observing all the bye-laws of the Lodge. Like that other
symbol, the Book of Constitutions, it conveys to the mind
of every Freemason an important lesson of masonic duty :
and both symbols remind him of the great principle of
submission to every constituted authority, which is one of
the fundamental principles of Freemasonry. The lessons
taught by these symbols, therefore, reach far beyond the
mere duty of continual respect for the Constitutions in the
one case, and of the bye-laws in the other. They extend to
the great principle of loyalty and obedience, on which
depends the welfare not only of the Masonic Brotherhood,
but of society at large. Obedience to the divine law;
obedience to every human law enacted by proper authority
—the law of the land—the municipal regulations of the
place where we dwell,—the rules of any association of
which we happen to be members :—such is the rule which
Freemasons are called by these symbols to act upon in
their whole conduct.



CHAPTER XCL
Masonic SymBors.—Two Keys CRrosseD.

Two Keys Crossed are the Jewel of the office of the
Treasurer.

But this symbol is not merely significant of the daties of
that office. Its meaning extends to many duties which
belong not only to masonic office-bearers, but are in some
measure common-to all Brethren. And the lessons which
it teaches ought therefore to be studied and learned by all.

The crossed keys in this symbol are represented as
suspended by a string which fastens them together at the
middle. It is thus signified that the keys are not in use;
we are not to regard them as at every moment in use.
There are some duties which arise out of particular circum-
stances; some powers that are to be exercised only when
special occasions call for their exercise. The powers of the
judge are to be exerted only when a case comes before him
for judgment ; the right of a father to chastise only when
gomething in the conduct of his son makes chastisement
necessary; but these powers are nevertheless always inherent
in the judge and in the parent: it is very important also
that their nature and limits should be carefully considered
ere occasion arises for their exertion. The remark that has
just been made concerning the symbolic meaning of the
suspending string in this symbol, applies equally to other
symbols in which also it appears: implements symbolic of
official or other powers and daties being thus represented
a8 suspended or not at the moment in use. .

A key is a very natural symbol of power. It aptly
represents power over wealth, to dispose of it at pleasure;
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to lock it up for security, to open the lock-fast place, and
bring its contents forth for use. In like manner it readily
suggests the thought of power over liberty, to confine in
prison, or to open the prison doors and set the captive free.
And thus it comes to represent power in general; and is
suggestive of thoughts concerning the duties and respon-
sibilities which attend the possession of it, whether it be
the power which wealth gives, or that which is derived from
office, as the power of the civil ruler and the judge. The
two crossed keys may therefore well give rise to many serious
thoughts in the minds of the possessors of any kind of
power,—thoughts with which it is very desirable that they
should be exercised ; whilst at the same time it may be not
a little also for the general benefit that the whole subject
of their duties and responsibilities should be considered by
others also, so that the faithful discharge of duty may be
acknowledged with due tribute of gratitude and honour,
and that in the difficulties of a responsible position all
suitable support and sympathy may be experienced. It is
to be borne in mind, also, that in a system, framed, like
that of Freemasonry, on the principles of freedom and
equality, power does not belong only to a few. It is
shared by the whole Brotherhood, and is only delegated or
entrusted for a time and with important limitations to the
office-bearers. The members of a lodge are often called to
the discharge of duties which imply the possession of a
large amount of undelegated power, equally shared by them
all. It is therefore necessary that they should be called, as
this symbol calls them, to the consideration of the respon-
sibility attaching to the possession of that power, that they
may learn how to exercise it wisely and beneficially, If
we only think of the power possessed by every member of
a Lodge, of rejecting by his single vote a candidate for
initiation, we shall at once perceive that he has power, the
abuse of which would be attended with many painful
consequences ; the feelings of a worthy candidate and his
friends being wounded by his rejection, whilst he himself is
prevented from the enjoyment of the valuable privileges of
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the Order, of the teaching which would impart knowledge
that he desires, and of the pleasant social intercourse which
he has anticipated with delight; the Lodge and the whole
Brotherhood also suffering by the rejection of one who, if
admitted, would be useful and an honour to all, as on the
other hand, the rash admission of one undeserving of it is
injurious to the interests and reputation of the Order.
Here, evidently, no little responsibility is implied. Aund so
it is in many other matters which come under the considera-
tion of a Lodge, and are decided by the votes of the mem-
bers ; for example, in judicial questions, in which censure
or punishment is involved. The symbol now before us is
certainly one on which every Freemason has reason to
meditate seriously and often, even with respect to his
masonic relations and the duties and responsibilities con-
nected with them. It is almost unnecessary to add that
from such meditations he may also derive much benefit in
reference to the other relations of life. It is a very wide
field which a due consideration of this symbol requires a
man to survey ; and one, many particular parts of which
may of themselves give much occupation to his thoughts.
Our sense of responsibility is sure always to deepen the
more, the more that we think of all the various relations
we sustain and of the duties belonging to them ; and a good
man will always find more and more need of seeking divine
guidance and aid, by the study of the Word of God, by
conference with the wise, and by prayer.

A key is a Scripture emblem of power. The Lord, de-
nouncing His wrath by Isaiah the prophet, against Shebna,
¢ the treasurer, ”’ declaring that Shebna is to be driven from
his station and pulled down from his state, adds :—¢ And it
shall come to pass in that day, that I will call my servant
Eliakim the son of Hilkiah ; and I will clothe him with thy
robe, and strengthen him with thy girdle, and I will commit
the government into his hand : and he shall be a father to
the inhabitants of Jerusalem, and to the house of Judah.
And the key of the house of David will I lay upon his
shoulder ; so shall he open, and none shall shut; and he
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shall shut, and none shall open "’ (Isa. xxii. 19-22). In
the words of our Lord to Peter, we find the same symbol
employed, and with a far more important meaning than in
the case of Eliakim, although the nature and general import
of the symbol are evidently the same. It was when Peter
had made that memorable declaration of his faith, ¢ Thou
art the Christ, the Son of the living God,” that Jesus
‘“answered and said unto him, Blessed art thou, Simon
Bar-jona, for flesh and blood hath not revealed it unto thee,
but my Father which is in heaven. And I say also unto
thee, That thou art Peter, and on this rock I will build My
church, and the gates of hell shall not prevail against it.
And I will give unto thee the keys of the kingdom of heaven :
and whatsoever thou shalt bind an earth shall be bound in
heaven ; and whatsoever thow shalt loose on earth shall be
loosed in heaven (Matt. xvi. 16-19).

It is not necessary here to enter into the discussion of
the question so much debated between Protestants and
Roman Catholics concerning the keys of the kingdom of
Heaven thus entrusted to the Apostle Peter; the former
maintaining that he spoke for all the apostles, not merely
for himself, in the profession of his faith, and that the
power of the keys was not given to him personally, but to
all of them, as partakers of the same faith and the same
office ; the latter that it was given to Peter alone for
himself and his successors in the see of Rome. This
question must be left to theologians. It is more to our
purpose to inquire what this power of the keys of the
kingdom of heaven is. According to the plain meaning of
the symbol, it is the power to open and to shut—the power
to admit or to exclude. Has such power been given to
man? The answer of all Christian theologians is Yes, but
in a limited sense. It is a power limited by certain
conditions, which must always be considered—accordance
with the will of God as revealed in His Word ; authority
derived from His Word. The 4eys are commonly inter-
preted as signifying two things, Doctrine and Discipline.
There is an opening of the kingdom of Heaven by doctrine
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in the proclamation of the promise of the gospel; a
shutting of it in the proclamation of God’s wrath against
the impenitent and the unbelieving. The laws which are
implied in and founded upon the doctrine revealed in the
Word of God, are practically enforced in Discipline.



CHAPTER XCIIL
Masoxto SymBoLs,.—Farra.

Tee three graces, Faith, Hope, and Charity, which
together form the perfection of a religious character—
graces infinitely fairer than the fabled three of Grecian
mythology—are represented in masonic symbolism by
female figures, with appropriate and significant adjuncts ;
and these three figures often form & beautiful group of
statnary in masonic halls.

Faith is depicted as a youthful virgin, clothed in flowing
garments, standing behind a tomb-stone on which are
engraven some of the ordinary emblems of mortality. In
her right hand she bears an open Bible; her left hand is
placed upon her heart ; and her eyes are lifted up to heaven.
The open Bible shows the ground upon which faith rests,—
the sure word and promise of God; the hand placed npon
the heart shows that faith dwells in the heart, and that no
mere profession made with the lips can be accepted for it ;
the eyes lifted to heaven show that the great object of faith
is He who fills heaven with His glory; and by all this,
viewed in connection with the tomb-stone and the emblems
which it displays, we are taught that faith enables us to
contemplate the death of friends and the prospect of our
own death with resignation and composure, looking into
that other world where the good shall live for ever with
the Lord.

These three graces, Faith, Hope, and Charity, stand so
related to each other, that no one of them can exist apart
from the other two. They have their abode in the same
heart ; the heart which is destitute of any one of them, is
destitute of them all. But such is the relation among
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them, that the first place must be assigned to Faith; not
because it is more excellent in itself than Hope and Charity,
for in this respect Charity might claim the preeminence, as
being that grace in which the law is fulfilled, the very ¢ end
of the commandment,” in which the beauty of a religious
character appears, from which good works immediately
proceed, diffusing happiness on earth, and which alone shall
subsist in another state of being to all eternity, when Faith
has given place to sight and hope to the fruition of bliss.
But Faith is first in order, as the root-grace, from which
both Hope and Charity spring; and according to the
strength and liveliness of the root will be the luxuriance
of those fair shoots which grow from it. As faith increases,
hope and charity increase: when faith decays, hope
withers, and charity is dried up.

Faith is often spoken of in Scripture as Trust, and this
term is very expressive of its true nature, showing that it
is not to be regarded as a mere assent of the mind to
certain truths—the truths, for example, of the existence of
God, and of a future state—but a confidence of the heart
founded upon these truths, and leading to feelings and
conduct accordant with a recognition of their importance.

¢t Faith ”” we read in the Epistle to the Hebrews, ¢ is the
substance of things hoped for, the evidence of things not
seen’’ (Heb. xi. 1). This has often been spoken of as a
definition of Faith. It is not, however, strictly speaking, a
definition of the term Faith, nor is any definition of it given
in Scripture. It is rather an explanation of the nature of
this grace, an explanation which is rendered more clear by
the many examples of faith, which are given in the
following verses. Faith makes things hoped for, things not
seen, substantial realities to us, so that we have as perfect
assurance of their reality, as of that of the things which we
grasp with our hands, or behold with our eyes. And such
a faith cannot be inoperative. We act upon it; we cannot
but act upon it. Thus it was—to take one of the examples
presented to our notice in that same passage of the Epistle
to the Hebrews which begins with the words just quoted—
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that by faith Moses ‘‘refused to be called the son of
Pharaoh’s daughter : choosing rather to suffer affliction with
the people of God, than to enjoy the pleasures of sin for a
season: esteeming the reproach of Christ greater riches
than the treasures of Egypt; for he had respect unto the
recompense of reward;”’ and that he ¢forsook Egypt, not
fearing the wrath of the king ; for he endured as seeing Him
who is invisible” (Heb. xi. 24-27). Thus, with the
open Bible in her hand, Faith stands beside the tomb,
looking up confidently to heaven, and rejoicing in
the assurance of a blessed resurrection of the dead.
Faith regards God as our Heavenly Father—a Father
infinite in goodness, in wisdom, and in power; a Father on
whose faithfulness as to the fulfilment of His promises the
most perfect dependence may be placed; a Father far
exceeding any earthly father in tenderness and love. In
this view of God and of our relation to Him, we find the
greatest reason for joyful confidence, the most powerful
motives also for obedience to God’s commandments, and for
hopeful patience under all sad and trying dispensations of
His providence. Faith makes us patient in tribulation, as
it makes us always to rejoice in hope.

Faith leads to prayer. Prayer may be considered as the
natural utterance of faith; and such is the connection
between them, that there is no man who has faith and does
not pray ; that the more faith increases the more prayerful
does the believer become ; and that there is no true prayer
which does not proceed from a believing heart. Why,
indeed, should a man pray, if he does not believe in God,
and believe Him to be the hearer of prayer? He feels his
need of pardon ; will he not ask it in prayer? He feels his
need of wisdom, strength, holiness, peace, joy; will he not
ask these blessings from Him who alone can bestow them ?
He feels his dependence on God; he knows God as his
Heavenly Father ; will he not go to Him for comfort in all
his distresses, for guidance in all his perplexities, for a
blessing upon all his enterprises ; asking of Him the daily
bread for which he labours, and expecting it as the answer
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of prayer, through God’s blessing on the work of his hands ?
And as he prays for himself, he will alsp certainly pray for
others, for his wife and children, for his friends, for those
with whom he is associated in any of the affairs of life, for
the Church of God, for the whole human race, and, above
all, for that spread of true religion which, according to the
blessed promise of God’s Word, will make the wilderness
and the solitary place to be glad, and the desert to rejoice and
to blossom as the rose ; wars and rumours of wars to cease;
the voice of the oppressor and the cry of the oppressed
to cease, and the whole earth to be surrounded as with an
atmosphere of peace and joy. ¢ The prayer of faith shall
save the sick,” says the Apostle James (James v. 15).—
‘If any of you lack wisdom,” says the same apostle, ¢ let
him ask of Grod, that giveth to all men liberally, and ap-
braideth not. But let him ask in faith, nothing wavering ;
for he that wavereth is like a wave of the sea driven with
the wind and tossed. For let not that man think that he
shall receive anything of the Lord” (James i. 5-7).
¢ Verily, verily, I say unto you,” said Jesus to His disciples
on the eve of His betrayal, ¢ Whatsoever ye shall ask the
Father in My name, He will give it you. Hitherto ye
have asked nothing in My name : ask, and ye shall receive,
that your joy may be full” (John xvi. 23, 24).

That view of faith which brings us to the throne of
grace in prayer is exhibited in the opening words of the
form of prayer which our Lord taught His disciples, the
Lord’s Prayer :—¢¢ Our Father which art in heaven.” And
here as we are called to recognise, in our approach to God
as suppliants, this relation to Him which it is so delight-
ful to contemplate; we are called also to recognise our
brotherly relation to each other, and to consider that our
prayers are to be made not for ourselves alone, but also for
our brethren.

Let us further remark that in the Lord’s Prayer there
are petitions not only for spiritual blessings, although
these form the greater part of it; there is also one
petition for temporal blessings, ¢ Give us this day our
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daily bread,”—a petition that we may receive a competent
portion of the good things of this life, and God’s blessing
with them. ¢ Take no thought,” said our Lord in the
Sermon on the Mount,—that is, be not anxiously careful,
for such is the precise meaning of the original words,—
‘““saying, What shall we eat? What shall we drink? or,
Wherewithal shall we be clothed ? (For after all these
do the Gentiles seek; ) for your Heavenly Father knoweth
that ye have need of these things’ (Matt. vi. 31, 32). It
is a blessed privilege of the believer, that he can look to
God with confidence for a blessing on his daily labour, and
in all his honest enterprises. It relieves him from care and
anxiety. Knowing God as his Father, he can trust in His
love, as well as in His wisdom and power. This trust he
expresses in resignation to the Divine Will, and in prayer.
The right which we have to approach God with prayer con-
cerning the ordinary things of this life, admirably exhibits
the relation in which we stand to Him as His adopted chil-
dren; and not even in prayer for the greatest of spiritual
blessings, is the believer’s trust in God more beautifully
manifested than in prayer for those things which, unless
we were otherwise taught in His own Word, we might
suppose to be beneath the notice of the great God, and
unworthy to be mentioned in our addresses to Him.

True faith leads us to assign to them a subordinate
place, but it leads us also to make them every day the subject
of petitions to our Father in Heaven. The most fervent
prayers for pardon of sin, for grace to keep us from sin -
and to deliver us from temptation, for the extension of the
kingdom of God upon the earth, and for our final
admission to the joy and glory of that kingdom in
Heaven, proceed from the heart from which ascend most
frequent supplications for a blessing in all the common
affairs of life.

The most eminent examples of faith in the patriarchal
* times, and in the earliest Jewish times, are enumerated in
the eleventh chapter of the Epistle to the Hebrews; the
faith displayed by Abel, by Enoch, by Noah, by Abraham,
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by Sarah, by Isaac, by Jacob, by Joseph, by Moses, by
Rahab, and by Joshua (Heb. xi. 1-31). ¢ And what shall
I more say?” adds the inspired writer, in words most
affecting and sublime ; ¢ for the time would fail me to tell
of Gideon, and of Barak, and of Samson, and of Jephthae
of David also, and Samuel, and of the prophets: Who
through faith subdued kingdoms, wrought righteousness,
obtained promises, stopped the mouths of lions, quenched
the violence of fire, escaped the edge of the sword, out of
weakness were made strong, waxed valiant in fight, tarned
to flight the armies of the aliens. Women received their dead
raised to life again ; and others were tortured, not accepting
deliverance, that they might obtain a better resurrection :
And others had trial of cruel mockings and scourgings, yea,
moreover, of bonds and imprisonment: they were stoned,
they were sawn asunder, were tempted, were slain with the
sword ; they wandered about in sheep-skins and goat-gkins,
being destitute, afflicted, tormented, (of whom the world
was not worthy;) they wandered in deserts and mountains,
and in dens and caves of the earth” (Heb. xi. 32-38).
Almost every clause of these eloquent sentences bears
evident reference to some passage or incident of Old Testa-
ment history: we are reminded of the victories of David, how
the people were subdued under him, and God gave him the
necks of his enemies; we are reminded of Shadrach,
Meshach, and Abed-nego, thrown into the burning fiery
furnace, because they refused to commit idolatry at the
command of the King of Babylon, and delivered out of it
by the God in whom they trusted; of Daniel cast into the
den of lions, because, contrary to the foolish and impious
edict of King Darius, he persevered in making his prayer
and supplication three times a day to his God, with his
windows open towards Jerusalem, and how the mouths of
the lions were stopped so that all through the night they
did him no harm.

Many examples of faith, besides those cited or referred
to in the eleventh chapter of the Epistle to the Hebrews,
are presented to our contemplation in Old Testament
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history. The instances there adduced from the inspired
record are not the only ones which it contains, even in
the case of the ancient saints there named,—but others,
extremely interesting, will be found in the lives, for
example, of Abraham, of Jacob, of Joseph, of Moses,
and of Joshua. Beautiful instances of faith appear also
in some of the pious kings of Judah, and in the conduct
of Elijah, Samuel, and other prophets.

‘We might also dwell long on New Testament history,point-
ing out how the faith of the apostles was manifested in their
adherence to their Master, and their working of miracles
in His name during His life upon the earth; and still

‘more, when it was confirmed and greatly increased
after His resurrection and the fulfilment of His promise
by the effusion of the Holy Ghost on the day of
Pentecost. It is unnecessary, however, to dilate upon this
subject ; and it must suffice us to make a mere general
reference to their perseverance in preaching the gospel,
notwithstanding all the opposition which they experienced,
and all the persecution to which they were exposed,
‘‘ rejoicing that they were counted worthy to suffer shame
for His name ” (Acts v. 41). How admirable the words
of Peter to the rulers and elders of the Jews, when they
commanded the apostles not to speak at all, nor teach, in
the name of Jesus: ¢ Whether it be right in the sight of
God to hearken unto you rather than unto God, judge
ye!” These are the words of a strong faith. Let us also
pause for a moment to meditate upon Paul’s account of his
sufferings for the gospel’s sake. ¢ Of the Jews five times
received I forty stripes save ome. Thrice was I beaten
with rods ; once was I stoned, thrice I suffered shipwreck ;
a night and a day I have been in the deep ; In journeyings
often, in perils of waters, in perils of robbers, in perils by
mine own countrymen ; in perils by the heathen, in perils
in the city, in perils in the wilderness, in perils among
false brethren; In weariness and painfulness, in watchings
often, in hunger and thirst, in fastings often, in cold and
nakedness ”’ (2 Cor. xi. 24-27). Let us also think of Paul

20
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and Silas, when having received many stripes, they were
thrust into  the inner prison,”—the most horrid dungeon
of the jail at Philippi, and their feet were made fast in the
stocks, how at midnight they ¢ prayed and sang praises
unto God ” (Acts xvi. 23-25). Here we see faith triumph-
ing over bodily distresses, and in the presence of the
most imminent danger. And what a glorious scene is that
of the martyrdom of Stephen, when ¢ he, being full of the
Holy Ghost, looked up steadfastly into heaven, and saw
the glory of God, and Jesus standing at the right hand of
God, and said, Behold, I see the heavens opened, and the
Son of man standing on the right hand of God;” and
when, as they stoned him, he called upon God, saying,
¢ Lord Jesus, receive my spirit,” and also prayed for his
murderers, ‘Lord, lay not this sin to their charge™
(Acts vii. 55-60). Here both faith and the fruits of faith
appear, the joy which it imparts te the soul, even in the
prospect or during the agonies of death, and the charity
which it produces. It is impossible to say which is most

" admirably displayed, faith or charity, in the prayer “ Lord,

lay not this sin teo their charge.”

In the Gospel narratives there occur several beautiful
instances of faith on the part of persons occupying no such
peculiar and eminent position as the apostles: as Lazarus
and his sisters; Mary Magdalene; the Syrephenician woman ;
the woman who washed the feet of Jesus with tears and
wiped them with the bairs of her head, and anointed them
with ointment; the woman who had the issue of blood
and touched the hem of the Saviour’s garment, in order to
be healed; the centurion, whose servant Jesus healed of
the palsy. But again we must refrain from prosecuting
this interesling subject as we would wish to do, if our
limits permitted. In John the Baptist we have an eminent
New Testament example of faith; but a mere reference to
him here must suffice, as well as to Mary the mother
of Jesuns, and to Zacharias and Elizabeth, the parents of
John.

The commendations of faith in the Holy Scriptures,
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exhortations to the exercise of it, reproofs for the want or
weakness of it, and promises concerning it, are so numerous,
as well as the utterances of it in the Psalms and other
devotional passages, that the mere citation of them without
note or comment would occupy many pages. Entire
psalms, and even some—as the twenty-third—in which
faith is never named at all, are admirably illustrative of
faith, every verse which they contain expressing it. In
like manner, not only whole chapters but whole books of
the New Testament are devoted mainly to the exhibition of
the importance of faith, and the greatness of the benefits
resulting from it. It is a subject always present to the
minds of the evangelists and apostles, and almost all that
their writings contain must be considered as having some
reference to that faith without which they declare that
there is no salvation.

TEEREYSR o a W s T TR T L e e



CHAPTER XCIIL
MasoNic SymsoLs.— HopE.

THE next symbol to be considered is that of Hope, whica
may be called the daughter grace of Faith, for it always
springs up in the soul, to cheer and to encourage with
bright prospects of the future, where faith exists and is in
exercise. Hope is represented by the figure of a young
virgin with a calmly cheerful countenance, standing on a
single block of stone as a pedestal, her face somewhat
turned upwards as looking towards heaven, to which also she
points with her left hand, the left arm being stretched out
as far as possible, and the palm of the hand open, whilst
the right arm rests upon an anchor by which the hand
holds. The reason is obvious for the representation of
Hope as a young virgin, and of cheerful countenance. The
combination of calmness with cheerfulness indicates the
confidence of the true believer’s hope. The arm extended
upwards, and the hand pointing to heaven, call us to the
contemplation of the best kind of hope, and the highest
objects of hope. They speak to us more impressively than
many words might do, of the prospects which we are called
to entertain of a future state of being, and a better world.
They remind us that although we naturally entertain hopes
concerning our future upon earth—such hopes as are
common to religious and to irreligious men, to believers
and to nnbelievers—yet the hope which we ought most of all
to cherish, and which every good and worthy Freemason
must cherish, i8 not a mere hope respecting to-morrow,
nor respecting future days and years of earthly life, a hope
of successful love, or of domestic happiness, or of improved
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health, or of our own worldly prosperity, or that of our
children, but a hope extending to heaven and eternal joy.
The anchor is expressive of the security of the believer’s
hope ; and it is needless to point out how appropriate it is for
this purpose. A hope well founded, the hope that springs
from a true faith, the hope of one who can give a reason
for the hope that is in him (1 Pet. iii. 15), cannot be
removed, cannot be shaken, cannot be disappointed. The
anchor in the symbol of Hope cannet fail to be connected
in the mind of the Christian with that text in the Epistle
to the Hebrews :—*¢ God, willing more abundantly to show
unto the heirs of promise the immutability of His
counsel, confirmed it by an oath : That by two immutable
things, in which it is impossible for God to lie, we
might have a strong consolation, who have fled for refuge
to lay hold on the hope set before us : Which hope we have
as an anchor of the soul, both sure and stedfast, entering
into that which is within the vail, whither the forerunner
hath for us entered, even Jesus, made an high priest for ever
after the order of Melchisedec” (Heb. vi. 17-20); where
the inspired writer not only uses the figure of the anchor
to express the security of the true believer's hope, but sets
forth the reasons of our confidence as to its security. It
might readily be supposed that the anchor in the symbol
of Hope had been introduced by Christian Freemasons with
reference to this text, if we did not know that the symbol
was employed, almost exactly as we now have it, before the
Epistle to the Hebrews was written, and that a female
figure with an anchor was the emblem of Hope even among
heathens.

The hope of the believer extends to the whole fature, and
embraces everything good and desirable from the present
moment onward to the howr of death, and the joy and
glory of eternity beyond it. It is founded on the promises
of God, and as these include even the things of this life,
the temporal benefits of which our Heavenly Father
knoweth that we have need (Matt. vi. 32); 8o the believer
entertains a confident hope that he shall not want (Ps.
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xxiii. 1), that he shall always have a competent portion of
the good things of this life ; that his bread shall be given
him, and his water shall be sure. But the chief objects of
his hope are things spiritual, both in this life and in the
life to come, things of infinitely greater value than things
temporal, needful as these are, and which he rejoices
therefore to think that God has promised. He hopes for
grace according to his need, grace to pardon all his sins,
grace to keep him from sin ; he hopes for wisdom to guide
his steps, for strength to resist and overcome temptation,
for support in trial, for comfort in affliction, for increase of
grace and perseverance therein unto the end, for peace in
death, and for an ‘abundant entrance” into the
everlasting kingdom of his God and Saviour. He hopes
that when absent from the body he shall be present with
the Lord ; and that in the great day, his body itself shall
be made to partake of the great salvation, shall be raised
up incorruptible, glorified, and made like to the glorious
body of Christ; he hopes to be with his God and his
Saviour for ever, enjoying the light of God’s countenance,
the sense of His favour, and the sweetness of His fellow-
ship; he hopes to have all the best affections of his heart
gratified to the utmost in the fellowship of the saints of
God, in the society of those whom he has most loved upon
earth, rejoining those whose death he mourned as a sore
bereavement, and being rejoined by those whose tears are
in like manner to be shed over his grave; he hopes to
become the companion and associate of many also whom on
earth he only knew by name, and of many of whom he
never heard; he hopes to know as friends and fellow-
worshippers the patriarchs and saints and martyrs, and all
those whose bright examples now stimulate, and encourage,
and guide him in his earthly pilgrimage. It were easy
to expatiate much on this delightful theme; but it is
enough thus briefly to indicate the nature of the believer'a
hope, the hope which every true and worthy Freemason
cherishes, and which it is the object of many masonic
teachings to strengthen and encourage.
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Many of the texts of Scripture which primarily and most
evidently relate to faith, and particularly those which
contain the expression or utterance of faith, might also be
quoted in relation to hope. This is a natural consequence
of the intimate connection—already stated—which exists
between the two graces. It may have been remarked that
in some of the texts most clearly relating to faith, or
expressive of faith, that grace is not named at all, but
hope is named. Not the less, however, do they relate to
faith ; not the less are they the utterances of faith; and
yet they also express hope. Thus when Jeremiah says,
¢ The Lord is my portion, saith my soul, therefore will I
hope in Him” (Lam. iii. 24), or when David says, ¢ And
now, Lord, what wait I for ? my hope is in Thee  (Ps. xxxix.
7), it is evident that the language is that of faith, even
more than hope. It speaks of a hope derived from faith,
founded upon faith, and which continually depends for its
existence on the exercise of faith. And thus the believer
i8 described as one that hopes in the Lord (Ps. xxxi. 24).
It does not seem necessary to quote many texts of this
kind. It may be enough merely in this general way to
refer to them, and to call attention to the evidence which
they afford of the intimate and indissoluble connection
between these graces. Such is this connection, that if
faith is at any time weakened, hope decays; if faith could
be extinguished or die out, hope also would utterly perish ;
whilst faith cannot exist, even in the least degree, without
the upspringing of hope in a corresponding measure in the
heart. The weakest believer has hope; a deubtful and
trembling hope it may be, but yet extending to all the
future, even to the joy and glory of eternity. It springs
up in the heart, as soon as God is even imperfectly and
obscurely seen to be a God of mercy ; and as faith increases
and ripens into the ¢ full assurance of faith,” it increases
and ripens also into the ¢ full assurance of hope,” the most
blessed condition possible in man’s life upon the earth. My
soul, wait thon only upon God,” says the Psalmist, ¢ for
my expectation is from Him ” (Ps. Ixiii. 5). ¢ Let Israel
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hope in the Lord; for with the Lord there is mercy, and
with Him is plenteous redemption” (Ps. cxxx. 7). And
thus saith the apostle, ¢ Now the God of hope fill you with
all joy and peace in believing, that ye may abound in hope,
through the power of the Holy Ghost ” (Rom. xv. 13). As
hope springs from faith, so hope, reacting, strengthens
faith; and the believer, tasting the joys of hope, is
encouraged more and more to employ himself in those
exercises and pursuits by which faith may be kept in
exercise and increased, that he may ¢ hope more and more.”

The children of Israel, when they came out of Egypt,
hoped for the promised land. And thus believers hope
for the better land of promise, the heavenly Canaan. Bat
in the latter case, as in the former, hope grows from
faith, from belief in the promise of God.

The relation of hope to faith, its dependence uwpon that
grace, and the value of faith in relation to all the hope and
comfort of an existence not merely earthly and transitory,
but eternal and extending into another world, are admir-
ably illustrated by the words of the Apostle Paul in the
fifth chapter of the Epistle to the Romans. ¢ Therefore,
being justified by faith, we have peace with God, through
our Lord Jesus Christ, by whom also we have access into
this grace wherein we stand, and rejoice in hope of the
glory of God. And not only so, but we glory in tribula-
tions also : knowing that tribulation worketh patience; and
patience, experience; and experience, hope: And hope
maketh not ashamed, because the love of God is shed abroad
in our hearts, by the Holy Ghost, which is given unto us
(Rom. v. 1-5). Here also we may see the relation of
charity or love to faith and hope. But this is a subject
on which at present we must not dwell. It remains to be
afterwards considered in its proper place.

There are many passages of Scripture expressive of hope
in its highest degree, in which no mention is made of hope.
Take for example that marvellous passage—marvellous for
its sublimity and the profound depth of pious feeling which
it exhibits—the end of the eighth chapter of the Epistle to
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the Romans. It may suffice to quote the last two verses.
They are the utterance of faith, but the most assured and
glorious hope is also expressed in them, as flowing from
that faith, and its necessary comsequence: ¢ For I am
persuaded, that neither death, nor life, nor angels, nor
principalities, nor powers, nor things present, nor things
to come, nor height, nor depth, nor any other creature,
shall be able to separate us from the love of God, which is
_in Christ Jesus our Lord ” (Rom. viii. 38, 39). What the
hope of the believer is, appears from the words of the
Apostle Paul, ¢ For our light affliction, which is but for a
moment, worketh for us a far more exeeeding and eternal
weight of glory; while we look not at the things which are
seen, but at the things which are not seen; for the things
which are seen are temporal, but the things which are not
seen are eternal”’ (2 Cor. iv. 17, 18). And as to the same
subject, let us look to the words of the same apostle in the
fourth chapter of his First Epistle to the Thessalonians,
and in the fifteenth chapter of his First Epistle to the
Corinthians. ¢ But I would not have you to be ignorant,
brethren, concerning them: which are asleep, that ye sorrow
not, even as others which have no hope. For if we believe
that Jesus died, and rose again, even so them also which
sleep in Jesus will God bring with Him. For this we say
unto you by the word of the Lord, that we [those of us, i.e.,
believers] which are alive and remain unto the coming of
the Lord, shall not prevent them which are asleep. For
the Lord himself shall descend from heaven with a shout,
with the voice of the archangel, and with the trump of
God ; and the dead in Christ shall rise first [i.e., first, the
dead in Christ shall rise], Then we [those of us, believers,]
which are alive and remain shall be caught up together
with them in the clouds, to meet the Lord in the air: and
so shall we ever be with the Lord” (1 Thess. iv. 13-17).
¢ There is one glory of the sun, and another glory of the
moon, and another glory of the stars ; for one star differeth
from another star in glory. So also is the resurrection of
the dead; it is sown in corruption, it is raised in incorrup-
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tion: It is sown in dishonour, it is raised in glory: it is
" sown in weakness, it is raised in power: It is sown a
natural body, it is raised a spiritual body. . . . And as we
have borne the image of the earthy, we shall also bear the
image of the heavenly. . . . Behold, Ishow you a mystery ;
we shall not all sleep, but we shall all be changed, in a
moment, in the twinkling of an eye, at the last trump; (for
the trumpet shall sound); and-the dead shall be raised
incorruptible, and we shall be changed. For this corruptible
must put on incorruption, and this mortal shall put on
immortality. So when this corruptible shall have put on
incorruption, and this mortal shall have put on immortality,
then shall be brought to pass the saying that is written,
Death is swallowed up in victory. O death, where is thy
sting? O grave, where is thy victory? The sting of death
is sin; and the strength of sin is the law. But thanks be
to God, which giveth us the victory, through our Lord Jesus
. Christ” (1 Cor. xv. 41-57). One other text must still be
quoted with respect to this subject of our blessed hope of a
resurrection from the dead. ¢ For our conversation is in
heaven,”” says the Apostle Paul in his Epistle to the
Philippians, ¢ from whence also we look for the Saviour,
the Lord Jesus Christ: Who shall change our vile body,
and make it like unto his glorious body, according to the
working by which he is able to subdue all things unto him-
gelf” (Phil. iii. 20,21). And as to the joy and glory of
heaven, one quotation of a few verses from the Book of
Revelation may suffice, although it would be easy to quote
much more from the same and other parts of Scripture to
similar purpose. ¢‘And he showed me a pure river of
water of life, clear as crystal, proceeding out of the throne
of God and of the Lamb. In the midst of the street of it,
and on either side of the river, was there the tree of life,
which bare twelve manner of fruits, and yielded her fruit
every month, and the leaves of the tree were for the healing
of the nations. And there shall be no more curse; but
the throne of God and of the Lamb shall be in it, and His
servants shall serve Him, and they shall see His face, and
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His name shall be in their foreheads. And there shall be no
night there: and they need no candle, neither light of the
sun: for the Lord God giveth them light, and they shall
reign for ever and ever” (Rev. xxii. 1-5). But language
is incapable of conveying to the mind of man a perfect idea
of the glory that shall be revealed in us; and we are
compelled to conclude in an expectation of something too
good and blissful and glorious to be fully understood.
Paul speaks of himself as ¢ having a desire to depart and
to be with Christ, which is far better ” (Phil. i. 23). Such
is the immediate prospect to every believer, in the hope of
which' he lives, and in the hope of which he dies; but there
is beyond it still the prospect, to which also his hope
extends, of the greater bliss and glory to be reached when
the body is raised incorruptible, when this mortal puts on
immortality, and death is swallowed up in victory. Words
fail ; imagination fails; but hope founded upon faith, which
itself rests on the sure promise of God, rejoices in the
prospect of what eye hath not seen, nor ear heard, neither
hath it entered into the heart of man to conceive, .
but which God hath prepared for them that love him.
¢ When Christ, who is your life, shall appear,” says the
Apostle Paul, ‘‘then shall ye also appear with him in
glory” (Col. iii. 4). ¢ Beloved, now are we the sons of
God,” says the Apostle John, ¢ and it doth not yet appear
what we shall be; but we know that when he shall appear,
we shall be like him, for we shall see him ashe is”’ (1 John
iii. 2). Happy they who hear their Saviour saying, ¢ In
my Father’s house are many mansions, . . . I go to
prepare a place for you ” (John xiv. 2).

As hope springs from faith, and depends at every
moment on the exercise of faith, without which it cannot
flourish, so it cannot be cherished and abide in the heart,
when unholy passions reign or are indulged there, for this
cannot be whilst faith is really exercised. The believer’s
hope, which is full of glory, does not spring from his own
good works, but from the multitude of God’s mercies and
the greatness of that salvation which He freely bestows;
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yet it is utterly inconsistent with a life of sin. When the
believer falls into temptation, and into sin, forgetting for
the time both law and gospel, God’s commandments and
God’s promises, hope decays, and it is not till he repents
and seeks God anew with earnestness of prayer, that it
begins to show new life and to flourish green again. This
ought to make us careful to avoid temptation, and to depart
. from all iniquity ; for there is a blessedness in the believer’s
hope, for the want of which nothing earthly can compensate,
and least of all, the pleasures of sin which are but for a
8eason.



CHAPTER XCIV.
Masonic SymBoLS.—CHARITY.

CHARITY is represented in masonic symbolism as a youthful
matron of benevolent countenance, standing on a block of
rough ashlar, with an infant on her left arm, and two
young children standing beside her and clinging to her,
the younger of whom looks up to her imploringly, and her
right hand has hold of his. The meaning of everything in
this symbol is obvious ; and it is admirably suggestive of
the nature of the grace of Charity, than which there is none
more frequently or earnestly inculcated in masonic teaching.
The matron’s tender care of the helpless children is beauti-
fully significant of the regard which true charity always
shows for the poor and helpless ; the benevolent counten-
ance expresses the loving-kindness of the heart, which,
however, appears also from this symbol as finding its more
perfect expression in deeds, in the relief of suffering and
want.

Freemasons are required to exhibit charity in all their
relations, not only to each other, but to those who have no
connection with their brotherhood, although a special
regard for their masonic brethren and for the widows and
children of their masonic brethren is also inculcated on
them ; and their observance of this duty has always been
one of the most beautiful characteristics of the Order.
They are taught that it especially becomes them to give
relief to merit in distress, aid to virtue in temptation,
to innocence in affliction, to the industrious when reduced
to want through unavoidable calamities, to widows, and to
orphans of tender years.

The rough ashlar block on which the figure of Charity in
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the symbol is represented as standing, calls to mind the
asperities which beset the path of life and the difficulties
with which every one who desires to perform his part well
must expect to contend. But the symbol informs us also
that it is in these very difficulties, and in trials often
arising from the corruption of human nature, that charity
i3 to be exercised, to manifest its excellence, and to prove its
usefulness.

As hope springs from faith, so faith works by charity,
and is manifested by works. The connection between faith
and charity is as intimate as that between faith and hope.
True charity cannot exist where there is no faith, any more
than true hope, hope such as has been described in the
preceding chapter. And as faith cannot exist in the soul
without the immediate upspringing of hope, so faith cannot
exist without immediately calling charity also into exist-
ence,—true charity, that from the moment when it begins
to exist, seeks objects for its exercise, and goes forth towards
them from what may be called a necessity of its own nature.
It will become at once apparent that such is the case, when
the real nature of charity is considered, as to which we

‘must seek information from the Holy Scriptures, the word

of Him who is the Author of this precious grace, and
imparts it to the soul.

The meaning of the term Charity is often misunderstood.
Many use it only to signify giving to the poor. But this
mere outward act, although it is the performance of one of
the unquestionable duties of charity, is not in itself charity,
it does not by itself afford proof of a man’s right to be
regarded as charitable. Respect must be had not only to
the outward act, but to the motive from which it proceeds.
Giving to the peor, and even when it assumes the aspect of
great liberality, may proceed from motives which have
nothing to do with charity. It may proceed from ostenta~
tion, from a desire for esteem and honour amongst men ;
it may proceed even from baser motives, from a sordid
calculation of worldly advansage and a prospect of gain to
be got in some indirect way. It may proceed from a desire
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to be quit of annoyance, to get rid of harassing importunity,
like the right doing of the unjust judge in our Lord’s
parable. There is also in many men a natural tenderness
of heart, and a shrinking from the thought or sight of
distress, leading to acts of liberality and even bountiful
giving. This may be said to approach in some degree to
the nature of charity, and imparts a certain amount of
amiability to the character ; but it is essentially different
from true charity, and very inferior in worth. True charity
has its seat in the heart, and includes both the love of God
and the love of man. And thus it appears how it can only
exist in the heart in which faith dwells, and may be con-
sidered, like hope, as a daughter grace of faith, deriving
its origin from faith and depending upon the exercise and
increase of faith for its own growth and exercise. It is to
be observed, however, that, in point of time, its origin, as
well as that of hope, is simultaneous with the origin of
faith. Faith cannot exist for a moment without the up-
springing of hope and charity. The great law of charity is
expressed in the words of our Lord, when one asked Him,
¢ Which is the great cemmandment in the law?” (Matt.
xxii. 36), a question founded on a prevalent notion of the
Jews,—a notion which implies an utter misapprehension of
the nature of the divine law, and a fatal error as to the
very first principles of religion—that there was some one of
God’s commandments, if they could but discover which it
was, the observance of which was more regarded by God
than that of any er all the rest, and would compersate for
much neglect or transgression of them. ¢ Jesus said unto
him, THOU SHALT LOVE THE LORD THY GOD WITH ALL THY
HEART, AND WITH ALL TBY SOUL, AND WITH ALL THY MIND,
This is the first and great commandment. And the second
is like unto it, THOU SHALT LOVE THY NEIGHBOUR AS THY-
seLF. On these two commandments hang all the law and
the prophets ” (Matt. xxii. 37-40). Thus He taught, in
fact, that these two commandments are, as it is expressed
in the Westminster Assembly’s Shorter Catechism, ¢ the
sum of the moral law.” And it is easy to see that the
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observance of them implies an observance of every com-
mandment. The man who loves God cannot but desire to
keep, and delight in keeping, His commandments ; in which
are included all our duties towards our fellow men and
towards ourselves, as well as our duties towards God, the
duties of faith, piety, and worship; so that the second of
the two great commandments evidently depends upon the
first, and may almost be regarded as included in it, cer-
tainly at least flowing from it of necessary comsequence.
With this view of the nature of charity, its connection with
faith, and its relation to all the duties enjoined by the
divine law, accord the words of the Apostle John—* Be-
loved, let us love one another : for love is of God; and every
one that loveth is born of God and knoweth God ”’ (1 John
iv. 7); “ This is the love of God, that we keep His com-
mandments ”’ (1 John v. 3); and those of the Apostle Paul,
¢ But as touching brotherly love, ye need not that I write
unto you, for ye yourselves are taught of God to love one
another ”” (1 Thess. iv. 9); ¢ Now, the end of the com-
mandment is charity, out of a pure heart, and a good
conscience, and faith unfeigned” (1 Tim. i. 5). It is
proper here to observe that the words Charity and Love are
used indiscriminately in the authorised English version of
the Bible to translate the same Greek word, and are there-
fore to be looked upon as perfectly synonymous, although
for obvious reasons the former word is never used where
love to Grod alone is spoken of, being used, however, as in
the thirteenth chapter of the First Epistle of Paul to the
Corinthians, and in the text last quoted, where both love to
God and love to man are included in the application of the
term. This last quoted text, ¢ Now, the end of the com-
mandment is charity,” &c., shows.unmistakably the great
importance of this grace as the very fruit and forthcoming
of the life of faith. To the same effect is the language
of the apostle in the First Epistle to the Corinthians.
¢ Though I speak with the tongues of men and of angels,
and have not charity, I am become as sounding brass, or a
tinkling cymbal. And though I have the gift of prophecy,
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and understand all mysteries, and all knowledge; and
though I have all faith, so that I could remove mountains,
and have not charity, I am nothing. And though I bestow
all my goods to feed the poor, and though I give my body
to be burned, and have not charity, it profiteth me nothing
(1 Cor. xiii. 1-3). And concerning the relation of the grace
of charity to the grace of faith, we have clear evidence in
the argument used by the same apostle, in his Second

Epistle to the Corinthians, when—exhorting them toabound.

in this grace, and to display it in contributing liberally for
the relief of the poor saints : ¢ Therefore, as ye abound in
everything, in faith, and utterance, and knowledge, and in
all diligence, and in your love to us; see that ye abound in
this grace also”—he thus enforces his exhortation, and
suggests a reason and motive for compliance with it,
¢“For ye know the grace of our Lord Jesus Christ, that,
though He was rich, yet for your sakes He became poor, that
ye through His poverty might be rich” (2 Cor. viii. 9).
Liberality, proceeding from this motive, must, indeed, be
esteemed as proceeding from true chanty it is the fruxt of
faith working by love.

That the law of charity, ¢ thou shalt love thy neighbour
as thyself,” imcludes all our relative duties, and is the sum
of all the commandments of the second table of the law, is
strongly asserted by the Apostle Paul, in his Epistle to the
Romans. ¢ Owe no man anything, but to love one another:
for he that loveth another hath fulfilled the law. For this,
thou shalt not commit adultery, thou shalt not kill, thou
shalt not steal, thou shalt not bear false witness, thou
shalt not covet; and if there be any other commandment,
it is briefly comprehended in this saying, namely, Thou shalt
love thy neighbour as thyself. Love worketh no ill to his
neighbour; therefore love is the fulfilling of the law”
(Rom. xiii. 8-10). And so the Apostle James also says,
¢ If ye fulfil the royal law according to the Scnptnre, Thou
ghalt love thy neighbour as thyself, ye do well” (James
ii. 8). And, indeed, it needs but a little reflection to see
that the law stated by these apostles—*¢ the royal law,” as

2E
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the Apostle James calls it—requires for its fulfilment the
obedience of every commandment of the second table of the
Decalogne. How can he who loves his neighbour as himself
commit murder, or even entertain the thought of murder,
or a desire that his neighbour’s life may be cut off? how
can he fail to seek rather the prolongation of his neighbour’s
life, as he would seek the prolongation of his own, by
warning him of danger, if he perceives him to be in danger,
by helping him if it is in his power to help him in distress,
ministering to his relief in sickness, supplying his wants
when he is destitute of food or clothing or fuel or shelter,
and the like? Again, how can he who loves his neighbour
as himself, commit adultery with his neighbour’s wife, or
seduce his neighbour’s daughter? The ¢ royal law,” the
law of love forbids it. The adulterer or the seducer of
virgin innocence does grievous wrong to more than one
person ; he inflicts irreparable injury on the victim of his
arts, the partner of his guilt; irreparable injury on the
husband, the father, the children, on every member of the
family, whose sanctuary of domestic love and peace he
invades and pollutes ; irreparable injury on the offspring of
his own licentious intercourse, brought into the world to
endure the shame of bastardy and to grow up without
proper parental care; he inflicts injury on society which
increases with the lapse of years as the consequences of his
transgression become more developed and extended. ¢ Thou
shalt not steal,” says the divine commandment, and this is
also evidently included in the law of love, for every act of
theft or robbery, forgery, swindling, or any kind of
dishonesty, is an injury done to some person or persons,
who are deprived of their property, and lose the beneficial
use and enjoyment of it. ¢ Thou shalt not bear false
witness” is equally included in the great commandment of
love or charity; whether by false witnessing, by falsehood
uttered in any form or in any way, a neighbour is injured
in his property, his reputation, or his feelings. But the
apostle extends the law of love even to the thoughts and
desires of the heart. He includes in it that last
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commandment of the Decalogue, ¢ Thou shalt not covet.”
This also our reason is constrained, on a very little reflection,
to accept a8 a just interpretation of the great law. For the
coveting or lusting of the heart tends to the commission of
the sins forbidden in the other commandments, and if not
restrained and checked, leads to it. And as the Tenth
Commandment itself shows us that the law of God respects
not outward actions merely, but also inward feelings,
desires, and purposes ; so does it serve the more clearly to
show that the whole law is summed up and fulfilled in
love, in the fulfilment. of that great commandment which
first takes hold of the heart, and by bringing it into
subjection to the will of God, and 8o into happy accordance
with that holy will, provides for the more easy and perfect
obedience of all the commandments.

A great mistake is made by many concerning the
meaning of the law, ¢ Thou shalt love thy neighbour as
thyself.” It is regarded as merely requiring that a man
should love his neighbour, and as excluding or prohibiting
all self-love. Now it really prohibits not self-love, but
selfishness. Selfishness is opposed to that love of our
neighbour which it requires, but self-love is not. Indeed, it
seems strange that any—or, at least, that many—should have
fallen into the mistake just mentioned. It shows that the
very words of the commandment have not been considered
with due attention. Yet we not only hear it in conversa-
tion, perhaps sometimes in sermons, but we have read
religious books containing it in the most extreme form. .
But let us.look at the words of the commandment. ¢ Thou
shalt love thy neighbour as thyself.”” It is not, Thou shalt
love thy neighbour and hate thyself; nor, Thou shalt
love thy neighbour and shalt not love thyself; but, ¢ Thou
shalt love thy neighbour as thyself.”” 1t takes for granted
that & man is to love himself, and makes this the very
measure of the love of his neighbour which it requires, the
standard by which it is to be tried. The law of God is in
nothing contrary to the principles of our nature, those that
essentially belong to the very constitution which He has
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given us; and one of these principles unquestionably is
self-love—in other words that a man shall desire and seek
his own good, his own happiness. It is from this principle
that he seeks to escape from danger, to avoid or avert
calamity, to guard against disease or to use means for the
cure of it, to provide food and raiment and all things
needful for the comfort of life, to improve his worldly
circumstances and add to his own means of procuring
comfort and enjoyment. And there is nothing sinful in all
this; there is nothing that has been here mentioned which
will not be found to receive sanction and approval in the
Word of God, most of the things to which self-love is here
described as prompting being indeed directly enjoined in
the Holy Scriptures. Self-love, it is true, has largely
partaken of that corruption which, since the Fall, has
affected the whole nature of man; and it is therefore very
. liable to turn into selfishness, a seeking of our own good
alone, without regard to that of others, and even at the
expense of theirs. The very purpose of the commandment,
¢ Thou shalt love thy neighbour as thyself,” is to restore it
to its pristine character, to bring back its original
excellence, and this by conjoining with it the love of our
neighbour, whose good we are required to seek even as we
seek our own.

In further prosecution of this subject, let us consider for
a little the teaching of our Lord himself, and that of His
apostles ; then let us turn to the Old Testament, of which
we shall find that the teachings perfectly agree with those
of the New—for as the New Testament contains.not a new
system of religious doctrine, but a fuller development of
the doctrinal system of the Old, so the practical religion
taught in the New Testament is essentially the same with
that of the Old.

The texts and passages of Scripture which have already
been quoted and commented upon in this chapter, will of
course not be noticed again, nor those adduced in former
chapters, as in that on the Fire Points, in which that
important part of the subject of charity, the relief of
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the Distressed, has already been fully considered. Nor is
it necessary here to say anything of that connecting link
between the Old and New Testaments, the ministry of John
the Baptist ; his teachings and the lessons to be learned
from his conduct having been already comsidered in the
chapter on The Point mithin a Circle. But far more
remains than we can attempt to show ; all we ean propose
to do, is to adduce a few examples..

In the Sermon on the Mount, we read these words of our
Lord: ¢ Blessed are the merciful, for they shall obtain
mercy ” (Matt. v. 7). By ¢ the merciful ” here, those are
evidently meant who show kindness to their fellow-men,
and especially show themselves ready to reward evil with
good, and to do acts of kindness even to those who have
wronged them, to relieve them when in distress, and to
forgive them the wrongs which they have done. And what
is this but charity; charity it may be said in one of its
highest degrees, and rarest manifestations ? It is a heavenly
disposition, imparted by divine grace, and infused into the
soul. ¢ They shall obtain mercy.” The promise is a great
one; but how sure it is of fulfilment we may infer, not
only from considering by whom it was made, but also from
consideration of the whole scheme of Clristian doctrine.
Those whose state of heart and manner of conduct this
term ¢ the merciful ” describes, are, indeed, already the
children of God. They %ace obtained mercy, and they are
warranted in looking forward with confidence of hope that
they skall obtain mercy in the great day.

In beautiful accordance with that beatitude, ¢¢ Blessed
are the merciful, for they shall obtain mercy,” is the fifth
* petition of the Lord’s Prayer, ‘And forgive us our debts,
a8 we forgive our debtors” (Matt. vi. 12). From this we
learn that the frame of mind which befits an approach to
the throne of grace, and in which alone the sinner can look
for acceptance and that his prayer for pardon shall be heard,
is that of the merciful, forgiving from the heart those who
have trespassed against him. Concerning which our Lord
presently added these words:—* For if ye forgive men
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their trespasses, your Heavenly Father will also forgive
you; But if ye forgive not men their trespasses, neither
- will your Heavenly Father forgive your trespasses ” (Matt.
vi. 14, 15).

Our Lord’s coming into this world, making Himself of no
reputation, and enduring the utmost penalty due to us for
our sins, was & display of love far exceeding all meré human
love; and His whole life upon the earth was one continuous
display of true, pure, human charity or love. We see
divine love to men in all His labours and all His sufferings;
but ‘not the less do we see in them, and it is important
that we should observe -this, the manifestation of human
love, the love that dwelt in the heart of the man Christ
Jesus. Love, orcharity, the most perfect and tender, was
breathed forth in all His discourses; He does not merely
inculcate it, but admirably exemplifies it. His love to men
appears in His miracles; they were not merely attestations
of His divine mission and so of His divine nature, of His
right to be honoured as the Christ, the Son of God, equal
with the Father; but they also displayed the tenderness of
His human heart, His- compassion for distress of every
kind. How admirable that fact recorded in the narrative
of the resurrection of Lazarus,—‘ Jesus wept!” (John
xi. 35;) also that which very soon follows:—* Jesus,
therefore again groaning in Himself, cometh to the
grave” (John xi. 38).  Instances of this kind might
easily be multiplied, but it is unnecessary.

The same grace in its highest perfection appears in many
other recorded incidents of the life of our Saviour, as well
as in His miracles. What tenderness of charity appears in
his treatment of the woman ¢ which was a sinner,” in the
house of Simon the Pharisee! (Luke vii. 37-50.) Nor can
anything be imagined more wonderful, or in its relation to
the law of charity more instruactive, than His conduct towards
His disciples, when the time of His betrayal and crucifixion
drew near, and He knew that they would forsake him and
flee—that one of them would deny Him; yet He showed
them not only undiminished kindness, but even, if possible,
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kindness and love exceeding all that He had showed them
before, addressing to them many words of comfort and
encouragement, that their faith might not fail them alto-
gether. But this subject is inexhaustible.

As to the teaching of our Lord, it must suffice to quote
the following sentences :—¢‘ But I say unto you which hear,
Love your enemies, do good to them which hate you, bless
them that curse you, and pray for them which despitefully
use you ...... And as ye would that men should
do to you, do ye also to them likewise . . . . . .
But love ye your enemies, and do good, and lend, hoping
for nothing again; and your reward shall be great, and ye
shall be the children of the Highest : for He is kind unto
the unthankful and to the evil. Be ye therefore merciful,
as your Father also is merciful ” (Luke vi. 27-36). How
well would it be for mankind, if that golden rule were
universally observed, which is so briefly and tersely ex-
pressed in these words of our Lord, ‘‘ As YE WOULD THAT
MEN SHOULD DO TO YOU, DO YE ALSO TO THEM LIKEWISE!”

*May it be written in our hearts | -May we be enabled to
practise it in our lives!

In the twelfth chapter of the Epistle of Paul to the
Romans, we find these among many other precepts concern-
ing the duties of a godly life. ¢ He that giveth; let him
do it with simplicity.” ¢ Let love be without dissimulation.”
‘¢ Be kindly affectioned one to another with brotherly love ;
in honour preferring one another. . . . Distributing to the
necessity of saints, given to hospitality.” ¢ Bless them
which persecute you; bless, and curse not. Rejoice with
them that do rejoice, and weep with them that weep.”
¢ Recompense to no man evil for evil.” ¢ Dearly beloved,
avenge not yourselves, but rather give place unto wrath:
for it is written, Vengeance is mine, I will repay, saith the
Lord. Therefore, if thine enemy hunger, feed him ; if he
thirst, give him drink, for in so doing, thou shalt heap
coals of fire on his head. Be not overcome of evil, but
overcome evil with good ” (Rom. xii. 8-21). The writings
of the Apostle are full of the inculcation and commendation
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of charity. The thirteenth chapter of his First Epistle
to the Corinthians, which is entirely devoted to this
subject, has already been referred to.

Our space does not admit of our going on to quote, as
we might do, text after text and passage after passage
from St Paul’s Epistles and from those of the other
apostles, all of which are full of precepts and exhortations
on the subject of charity. And we can only, in conclusion,
very briefly refer to the Old Testament, adducing two or
three passages to show that its teaching on this subject
perfectly accords with that of the New.

The following precepts of the Mosaic law exhibit very
beautifully the great principle of charity upon which it is
founded, and by which it is pervaded, and they are but a
few out of many which might be quoted. ¢ Thou shalt
neither vex a stranger, nor oppress him: for ye were
strangers in the land of Egypt” (Ex. xxii. 21). ¢ Ye shall
not afflict any widow, or fatherless child” (Ex. xxii. 22).
¢ If thou lend money to any of my people that is poor by
thee, thou shalt not be to him as an usurer, neither shalt
thou lay upon him usury” (Ex. xxii. 25). “If thou at
all take thy neighbour’s garment to pledge, thou shalt
deliver it unto him by that the sun goeth down: for
that is his covering only; it is his raiment for his skin;
wherein shall he sleep? and it shall come to pass, when
he crieth unto me, that I will hear; for I am gracious”
(Ex. xxii. 26-27). ¢ If thou meet thine enemy’s ox or his
ass going astray, thou shalt surely bring it back to him
again. If thou see the ass of him that hateth thee lying
under his burden, and wouldest forbear to help him, thou
shalt surely help with him.” (Ex. xxiii. 4, 5). ¢ Thou
shalt not hate thy brother in thine heart: thou shalt in
any wise rebuke thy neighbour, and not suffer sin upon
him ” (Lev. xix. 17). ¢ Thou shalt not avenge, nor bear
any grudge against the children of thy people; but thou

_shalt love thy neighbour as thyself: I am the Lomp ™
(Lev. xix. 18). ¢ And if thy brother be waxen poor, and
fallen in decay with thee, then thou shalt relieve him,
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yea, though he be a stranger, or a sojourner: -that he
may live with thee. Take no umsury of him, or increase,
but fear thy God: that thy brother may live with thee.
Thou shalt not give him thy money upon usury, nor lend
him thy victuals for increase” (Lev. xxv. 35-37).—* And
if thy brother that dwelleth by thee be waxzen poor, and
be sold unto thee, thou shalt not compel him to serve
as a bond-servant: but as an hired servant, and as a
sojourner, shall he be with thee, and shall serve thee
unto the year of jubilee: and then he shall depart from
thee, both he and his children with him, and shall return
unto his own family, and unto the possession of his fathers
shall he return. . . . Thou shalt not rule over him with
rigour, but shalt fear thy God” (Lev. xxv. 3943). “If
there be amdng you a poor man of one of thy brethren
within any of thy gates, in thy land which the Lorp thy
God giveth thee, thou shalt not harden thine heart, nor
shut thine hand from thy poor brother; but thou shalt
open thine hand wide unto him, and shalt surely lend
him sufficient for his need, in that which he wanteth.
Beware that there be not such a thought in thy wicked
heart, saying, The seventh year, the year of release, is
at hand ; and thine eye be evil against thy poor brother,
and thou givest him nought, and he cry unto the Lorp
against thee, and it be sin unto thee. Thou shalt surely
give him, and thine heart shall not be grieved when thou
givest unto kim : because that for this thing the Lorp thy
God shall bless thee in all thy works, and in all that
thou puttest thine hand unto. For the poor shall never
cease out of the land: therefore I command thee, saying, .
Thou shalt open thine hand wide unto thy brother, to thy
poor, and to thy needy, in the land” (Deut. xv. 7-11).
¢ And if thy brother, an Hebrew man, or an Hebrew
woman, be sold unto thee, and serve thee six years, then in
the seventh year thou shalt let him go free from thee. And
when thou sendest him out free from thee, thow skalt not let
kim go amay empty : Thou shalt furnish him liberally out of
thy flock, and out of thy floor, and.out of thy wine-press:
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of that wherewith the Lord thy God hath blessed thee thou
shalt give unto him. And thou shalt remember that thou
wast a bondman in the land of Egypt, and the Lord thy
God redeemed thee : therefore I command thee this thing
to-day ”’ (Deut. xv. 12-15).

A glance at the number of the quotations which have been
made, will suffice to show that the law of Moses abounds in
precepts replete with charity, and requiring of the people
the constant practice of it in all the relations of life. And
it is impossible to read them without being filled with
admiration. What code of laws, of any nation, is to be
compared with this? Never did any mere human legislation
make such provision for the poor and needy, for ‘the
stranger, the fatherless, and the widow.” The tender care
manifested for them attests the divine origin of the law;
which is further manifested in the adaptation of the whole
law to the purpose of cultivating and cherishing sentiments
of charity in the hearts of the people, a purpose such as no
code of laws of man’s devising was ever framed for. Nay,
the law bears, if possible, even yet more fully the character
of divine, in its requiring charity in the heart,and not
merely laying down rules for outward conduct. Human
legislation never attempted this; and the attempt would be
ridiculous. But it is a beautiful and admirable feature—a
peculiar and distinguishing excellency—in a law given by
God, enforced by continual reference to His authority,
¢ I, the Lorp thy God, command thee.” In like manner
it is a peculiar and beautiful characteristic of this law,
manifestly appropriate to it as & divine law, and such as
indeed could not belong to any law not divine, that its
precepts are enforced by reasons annexed ; arguments and
motives for & willing cheerful obedience. Thus the people
are reminded that they were strangers and bondmen in
the land of Egypt, and they are taught that therefore
they are to be kind to strangers and not to oppress their
servants.

We might quote a multitude of other texts and passages
concerning charity from the Old Testament, especially from
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the Book of Psalms and the books of the prophets. We
maust refrain from doing so, and have thought it best to
exhibit its teaching on this subject from the books of Moses,
on which the whole system of religion developed by the
Jewish prophets and psalmists was founded. - And these, we
see, correspond exactly with the New Testament in their
teaching as to this most important point of religion.



CHAPTER XCV.
Masonic SymsoLs.—THE CORNUCOPLE.

TrE Cornucopia is a familiar masonic symbol, very simple
and very significant. Two cornucopise are generally repre-
sented together in masonic pictures, and on the jewels of
certain office-bearers. The cornucopie are used in masonic
solemnities, particularly at the laying of foundation-stones,
and of the key-stones of arches, and their contents are
poured upon the stone. The name, which is originally
a Latin one, and signifies Horn of Plenty, sufficiently
indicates the nature of the symbol, more especially when it
is considered that the contents of the horns are corn, wine,
and oil. The cornucopi® are generally represented with
flowers proceeding from their mouths, to signify more
perfectly the abundance of God’s blessings bestowed on us,
and in the use of this symbol, we express our grateful sense
of these blessings and the joy of heart which we feel in
the possession of them ; our desire also for their continued
bestowal. The flowers express our recognition of the fact
that God does not give us merely that which is absolutely
necessary for our subsistence, hut much also to sweeten and
gladden life. We have not merely corn, or food to sustain
us, but mine to cheer our hearts, and 0:/ which maketh the
face to shine,—which is also in many parts of the world,
and especially in those where this symbol was first used,
a principal article of food to all except those in poorest
circumstances. But besides all this, we are placed in a
world in which there is much of beauty, and many sources
of pure delight, as the florwers in this emblem very aptly
express. Let us never look on this symbol then, without
warm sentiments of gratitude to the Giver of all good,
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whose bounteous hand has been opened to satisfy all our
wants, and who has given to us, not stintedly, but in large
measure. And let us also be moved to consider the case of
the poor, and to open our hand wide to our poor brethren,
gladly making them—if they are worthy, and sufferers
not through vice or folly, but unavoidable misfortune,
—partakers of our abundance, that their hearts also
Imay rejoice.



CHAPTER XCVL
MasoNIc SYMBOLS.— VARIOUS.

We might now proceed to give our account of many other
masonic symbols, in addition to those already described and
explained. Those to which the preceding chapters are
devoted, are, however, by far the most important ; and they
are all the symbols, & knowledge of which, and of the lessons
taught by them, is essential to every Freemason. Without
this knowledge, no one can be considered a well-instracted
Freemason. It is not so necessary that other symbols
should be thoroughly understood, which are sometimes to
be seen in Masonic Lodges. A number of symbols have
been introduced in modern Freemasonry, which, although
harmonising well with the old and universally received
system of masonic symbolism, are yet of no great value,
and neither convey, nor are intended to convey, important
lessons ; but are chiefly used for the adornment of Lodges, in
the form of statuary, or depicted on the walls, and are very
appropriate for this purpose. Such are statues of Peace,
Plenty, &c., &c. Such are also the figure of the Oxl, and
pictorial representations of the Laying of the Foundation
Stone of Solomon’s Temple, and of the Dedication of the
Temple. It would be easy to connect valuable lessons with
these, but they could have no generally recognised authority;
and each Brother must be left to consider for himself what
they are best calculated to suggest.

It will be observed that throughout the present work, the
author has directed attention exclusively to the Ancient
Craft Masonry. The reasons for this need not be stated.
They will readily occur to the mind of every Brother.
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TaE RELIGOUS NATURE OF FREEMASONRY.—ITS REQUIRE-
MENTS OF FaiTH AND MoORALITY.

IT needs little proof to show that Freemasonry is essentially
and thoroughly of a religious nature. No one acquainted
with its ancient and unchangeable Landmarks, and who has
read even in the most cursory manner its old Constitutions
and Charges, can for a moment doubt this. The proof lies
plain before him at once, and its import is mot to be
misunderstood. The practice of religion in many of its
most important parts is also inculcated in the Lessons of
Freemasonry, as every one who has had the privilege of
listening to them knows. Religion is inwrought into
the whole system of masonic ceremonies; its prime
importance and the high regard in which it is held by
the Brotherhood are manifested by the place assigned to
the Bible both in the Lodge and in processions, the
acknowledgment of the Bible as the Great Light of
Freemasonry, the reading of it, and the offering of prayer
and praise both in ordinary Lodge meetings, and in all
masonic solemnities. And the Symbolism of Masonry, as
we have seen, is full of religion, so that its religious
nature may be sufficiently established by reference to its
Symboliem alone,

It is absolutely required in the Landmarks that every
man who is made a Freemason shall profess his belief in God
and in a future state, which last profession is commonly
explained as of belief in the doctrine of a resurrection of
the dead. Doctrinal belief lies at the foundation of religion.
Its moral precepts are of no value beyond what may be
supposed to attach to them from considerations of common
prudence, or the general welfare of mankind, without a . -
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belief in God and in a judgment to come—which is certainiy
implied more clearly than even that of a resurrection of the
dead—in the belief of a future state connected with a belief
in the existence of God. For a belief in the existence of
God can never, if genuine, be a mere abstract belief in the
existence of a Great Supreme Being, but must be held to
include an acknowledgment of Him as the Creator and
Ruler of the Universe, our Maker and our Preserver,a God
in whom we live and move and have our being, a God who
has appointed laws according to which we are bound to live,
to whom we are responsible, and by whom we will certainly,
therefore, be brought to account for every deed, and word,
and thought, and feeling.

Not a little difficulty has arisen in some Lodges from the
diversity of creed allowed in the Masonic Brotherhood. The
liberality shown in this respect, however, is certainly one
of the excellencies of Freemasonry. It aims at binding
men together in a common brotherhood, notwithstanding
all diversities of creed as well as of nationality, for mutual
sympathy, kindly fellowship, and support; and all that is
required is that they stand upon the common ground of
believing in God and in a future state, which, when any
man deserts, he becomes no longer trustworthy in any
point of morality, and can have no community of feeling
with thosec who live as under an All-secing Eye, and in
expectation of an eternity, the character of which must
be determined by that of their earthly life.

We may not go beyond the Landmarks in our require-
ments of religious belief. We are no more entitled to do
this than we are to fall short of them. We must accept
Jews and Mahommedans, we must accept Unitarians as

-readily as the most orthodox Trinitarian Christians. It
may be doubted if we are either bound or entitled to admit
Pagans of the lowest grade into the Order ; because it can
hardly be acknowledged that their worship of many gods is
at all to be regarded as the worship of the trne God. Bat
this is a question which has not practically arisen, at least
in our day, nor is it, perhaps, very likely to arise. Paganism
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and civilisation are so little associated, that Paganism and
Freemasonry are not very apt to come into contact. We
might have—we perhaps already have—members of the
Order among the Brahmins of India, and others who hold
the same religion. But whatever may be their polytheistic
belief, they acknowledge a supreme God. 8o it is also
with the Parsees of Bombay and other western parts of
India,—an enlightened and wealthy class, amongst whom
Freemasonry has made great progress.

There is nothing in the principles or Landmarks of
Freemasonry to prevent the brotherly intercourse of those
who hold different creeds, the first principles of religious
truth already mentioned being acknowledged. On the
contrary, they are bound to regard each other with
brotherly kindness; and in the Lodge—to prevent
disputes, dissensions, and alienations of feeling—all
discussion of their questions of difference is forbidden.
We place the Bible on the Altar as the Great Light of
Freemasonry, we carry the Bible in our processions, we
read the Bible in our meetings, we offer prayer in the
name of the Lord Jesus Christ. But Jews, who are
members of our Order and of our Lodges, object to these
things, or to some of them, and their conscientious scruples
deserve and receive our regard. When Jews are initiated,
they are generally sworn on the Old Testament alone, and
Mahommedans are sworn on the Koran,—in fact, every one
on the Book which he himself receives as that of the Law
of God. There is nothing in the Landmarks to hinder
Jews, if Jews exclusively form a whole Lodge, from
having the Old Testament alone set before them as the
Great Light ; nothing to hinder Mahommedans from giving
the same place to the Koran, they acknowledging it as the
revelation of the mind of God. Meanwhile, it is, however,
indisputable that as Freemasonry has for a long time been
chiefly cultivated amongst Christians, it has received, in
a great degree, a Christian character; and in nothing is
this more marked than in its Symbolism. To expound
many of the symbols of Modern Freemasonry otherwise

2r
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than according to Christian beliefs, would be utterly
impossible. In the part of this work devoted to them, we
have endeavoured to explain them as we find them; but
this implied frequent reference to the Bible—to the New
Testament as well to the Old—and frequent introduction
of the distinguishing doctrines of Christianity. It may be
possible for men of other religions to elaborate a similar
system for themselves; but as yet it has not been done,
and only the symbols framed by Jewish and Christian
Masons are in use in the Fraternity. Wheie Christians
form the great body of the members of a Masonic Lodge,
it has been usual for those of other religious beliefs, to
accommodate themselves to circumstances, merely refraining
from taking part in those religious services which implied,
or seemed to them to imply, anything contrary to their own
religious. convictions,

‘Whatever a man’s religious creed may be, Freemasonry
requires that he shall be sincere and earnest in it, living
in the practice of what he owns as religious duties, and
adorning his profession by a life of pure morality. Free-
masonry demands truth and honesty in all things. There
is nothing more inconsistent with it than a religious pro-
fession made in mere pretence, whilst the man’s whole
life shows lukewarmness and indifference to religion. Thus,
if a Freemason professes himself a Christian, he must be
expected to prove himself a zealous Christian, diligent in
the observance of all religious ordinances, and earnest in
all those good works which are prescribed for him by what
he acknowledges as the Divine law. It is not enough that
the sneer or scoff of infidelity should never be heard from
his lips. The professing Christian who gives utterance to
anything of the kind proclaims himself a hypocrite and a
liar, and cannot be a good and worthy Freemason. His
whole life is a lie. But neither can he who manifests in his
whole conduct that he lives only for the present world, that
he regards Christianity with as much indifference as if it
were a mere tissue of idle tales and foolish fancies, and the
Bible an antiquated book that may be left to old women



FAITH AND MORALITY. 451

and weak-minded men, its warnings and threatenings mere
bugbears to frighten children, its promises and hopes not
worthy to be weighed in the balance against the gains of
commerce or the pleasures of the present life. Such a man
is8 no more a good and worthy Mason than he is a good
Christian. To be a good and worthy Mason, & man
professing Christianity must be a good, consistent, and
gzealous Christian.

It has already been remarked that doctrinal belief lies at
the foundation of religion ; without, at least, a belief in God
and in a future state, there can be no religion whatever.
Whilst, therefore, the laws of Freemasonry prohibit, for
the sake of harmony, all religious discussion in the Lodge,
Freemasonry does not discourage it elsewhere, but rather
encourages every member of the Order to exhibit zeal for
the propagation of truths which he knows, and to prosecute
with all earnestness the inquiry after religious truth.
There can be no doubt, that the fuller a man’s knowledge
of the truth is, and the more his mind is disabused of all
error, the better it is for himself and all around him.

It is a great mistake, however, to suppose that religion
consists in a8 mere knowledge and profession of religious
truths or doctrines. The truth must be received in the love
of it, that it may become operative in the heart and in the
life, that a man may become really a man of faith and
piety, and may show the power of the truth in his whole
life and conduct. There are two mistakes prevalent with
regard to the nature of religion, and a tendency towards
the one or the other is often manifested by those who
would unhesitatingly repudiate them if broadly stated. The
one is to limit religion to faith and piety—to the discharge
of those duties which belong to man simply and merely in
his relation to God. The other is to make light of this
part of religion and to restrict the idea of religion mainly,
if not wholly, to what is sometimes called morality—the
discharge of the duties which a man owes to himself and his
fellow men. These, however, it ought to be remembered,
are also duties which we owe to God, as much as faith itself,
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or love to God, or the acts of His worship. And the re-
striction of the term Morality to these is at once absurd and
misleading. Morality is the keeping of the whole moral
law, and the moral law inclades the duties which have
only God himself for their object, 88 much as those which
He has enjoined upon us with respect to His creatures.
And herein the excellence of Freemasonry appears.
Recognising the importance of religion as the first thing
for man, it provides for a foundation of it in the belief of
doctrinal truth, and devotes itself to the rearing of a
superstructure of faith and piety, and perfect morality and
holiness. Perfect morality and holiness, we say—not as
supposing that man ever attains to the perfection of morality
and holiness in this world, nor as wishing it to be understood
that the system of Freemasonry is framed on any such
supposition. It is the very contrary. Its lessons and its
symbols teach that man ought to be ever going on to perfec-
tion, contending against difficulties without and within,
aspiring and striving after greater attainments, smoothing
the rough ashlar, building and beautifying a temple which
will ever require more and more of his labour and care whilst
he abides in this world. This is the glorious design and
purpose of Freemasonry, to which everything is adapted
and all things conspire.

For confirmation of the views here advanced we may
refer to the whole previous part of this work. No
explanation of many—indeed most—of the symbols is
possible on any other theory.
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TreE RELIGIoUs NATURE OF FREEMASONRY.—ITS STRICT
RULE OF CHASTITY.

FreEmasoNnY is the foundation of a speculative science
upon an operative art, and the symbolic use and explana-
tion of the terms of that art, for purposes of religions or
moral teaching. We refer to the preceding chapters for
much that belongs to this teaching,—for all that relates
to faith and piety, to charity or love, to temperance,
fortitude, prudence and justice, and for all that relates to
industry, a virtne—as it may well be called—which
promotes all the other virtues and helps to maintain them
in their exercise. It seems to be enough here merely to
direct attention to the importance assigned to them in the
Lessons and Symbolism of Freemasonry, as evincing not
only its thoroughly religious nature, but also its regard °
to what may be called the different parts of religion,
which man sometimes attempts to dissociate, but which
cannot be dissociated without the destruction of all.

So much, in fact, has been said on the subject of Religion
in our treatment of Masonic Symbolism, that little remains,
after those general remarks which have just been made,
except in regard to one important part of morality to which
no particular symbol directs our attention, namely, chastity.
The inculcation of chastity is one of the leading moral—
and therefore religious—characteristics of Freemasonry.
There is no point on which the Laws of Freemasonry are
more clear and imperative; and there is nothing more
important in itself in the whole circle of moral duties, than
the maintenance of chastity—*‘ our own and our neigh-
bour’s chastity.” As this subject has not been already
treated in the present work, we must bestow some attention
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upon it now. It cannot be passed over unnoticed, without
disrespect to the most ancient and authoritative documents
of the Masonic Order, nor without disregard of those interests
of mankind which it is the great object of Freemasonry to
promote.

The ancient Constitutions and Charges strongly insist
upon the duty of chastity, and the proper conduct of the
members of the Brotherhood in all the family relations,
such conduct as promotes the peace and happiness of
families. These things may well be considered together, for
there is nothing on which the peace and happiness of
families more depends than on the chastity of all their
members ; nothing which more surely breaks up the har-
mony of the domestic circle than infraction of that divine
law which requires it. The drunkard mars domestic
happiness ; the adulterer completely and for ever destroys
it. The misery caused in the one case may be cured;
and on the repentance of the offender and the amend-
ment of his ways, the past may be forgotten, and the
mutual confidence befitting the intimate connection of
all within the domestic circle restored ; but the wrong
done in the other case is irremediable, and its wretched
consequences endure as long as life itself.

When God placed the first father of the human race in
Eden, he saw that it was not good for him to be alone,
and gave him a companion and help-meet. Marriage,
thus instituted when man was yet unfallen, has continued
by appointment of Him who instituted it, and has in all
ages been a source of great blessings to mankind. Much
corrupted, indeed, the divine institution has been, amongst
tribes and nations that had lost the light of revelation, and
by despisers of the divine law; and the interests of society
have suffered accordingly, whether the corruption was by
polygamy, or by facility of divorce, or by the marriage of
persons too near of kin. Yet, in so far as any trace of the
primitive institution has remained, it has always been a
source of blessings; and a state of society in which there
is no such thing as marriage, has been unknown, or almost
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unknown, in the world; and if it could be brought about,
as some wretched and unprincipled visionaries have desired,
it would involve the dissolution of all the bonds which bind
human beings together, reducing all to a horrible chaos.
The very foundation of society is in the family relations,
and without marriage there could be no family relations
whatever. If a nation consists generally, or to a very large
extent, of well-conditioned families—families in which all
the domestic relations are properly maintained and their
duties discharged, all the members being bound together by
love, and the children imbued with a proper feeling of
reverence for their parents,—that nation is sure to be
peaceful and prosperous, under almost any form of govern-
ment ; and religion, education, and all the arts and sciences
are sure to flourish. There is no more beautiful spectacle
in the world, none which it is more delightful to contem-
plate, than a well-conditioned, well-regulated family, in
which the mutual love of husband and wife mitigates
all the sorrows, soothes all the cares, and sweetens all the
toils of life ; the children are trained up with loving solici-
tude in the way in which they ought to go, and the children
rise up to call their parents blessed. Love or charity, as
we have already seen, ought to extend to all our fellow-men ;
but, as has been already pointed out, it must also have its
more special objects, in those who are bound to us by any
close tie, and much of the happiness of human beings
depends.upon the existence of such ties, and on the pure
affection which they call forth, But the closest of all ties
are those of the family relations; and the love which subsists
within the.family circle, and finds its objects there, is
attended with greater delight and contributes more to
happiness than that with which even friends or fellow-
Christians or Masonic Brethren are regarded. All this the
founders and early fathers of the Masonic Brotherhood
evidently appear to have considered when they manifested
such solicitude as they did for the interests of the families
of the Brethren, when they strongly insisted that every
Mason should be a good husband, & good son, and a good
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father; and when they inculcated the necessity of a strict
attention to the law of chastity, and forbade the admission
of any one into the Order or to the continued enjoyment of
its privileges, who was known to live in illicit intercourse
with women. For every violation of the law of chastity is
a blow struck at domestic felicity ; and by nothing is it so
completely and irremediably destroyed as by gross violations
of this law. The reformed drunkard may regain the con-
fidence of his wife and the respect of his children ; and he
and his family may live in happiness. Not so the adulterer.
It is almost, if not altogether, impossible, that the wife to
whom he has been false, should ever regard him as she once
did. None but a very base woman could be indifferent to her
husband’s adultery. The respect of children is gone for ever,
and probably, their love along with their respect. There is
an end of domestic peace and of domestic happiness. There
can never again, in that home, be any more scenes of pure
enjoyment, such as continually gladden the hearts of the
virtuous and upright. Moreover, it is not one family
alone of which the peace and happiness are destroyed.
‘When a man commits adultery with another man’s wife,
he inflicts a fearful and irreparable injury on her husband,
her children, and all her near relatives. He brings
shame upon the heads of the guiltless, and fills their hearts
with misery. As for the partner of his guilt, he brings her
to degradation and ruin; such as a good and charitable
man—a man not wholly depraved and lost in selfishness—
cannot but shrink from the thought of. Her children are
deprived of a mother’s care, and are doomed to carry about
with them through life the remembrance of their mother’s
fall, as a dark shadow continually hanging over them.
It is a sad inheritance even for her sons, but it is
muech worse for her daughters, deeply affecting their
relations to society, and marring their prospects in life,
Nor can violations of the law of chastity take place without
similar evil consequences, although it may be not to so
great an extent, even when both the guilty parties are
unmarried. There is ne sin which, more than unchastity,
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lowers the whole moral tone and character; perhaps none
which lowers it 80 much. There is no vice which so much
tends to increase the selfishness from which all vice springs,
and to unfit a man for all noble and ennobling pursuits,
all pure and innocent enjoyments. To woman it always
brings degradation; and the man who is tempted to it, may
well be called to pause and think of her in her shame and
ruin, unfit now to become the loved and honoured wife of
a respectable man, and too likely to fall into the wretched
condition of a concubine, and finally to sink into the lowest
depths of degradation. Let him also think of the wrong
done to a father, whose grey hairs his daughter’s shame may
bring down with sorrow to the grave; to a mother whose
hopes concerning her child are blasted; to sisters and
brothers—especially to sisters, who are too apt to be regarded
by the uncharitable as of somewhat doubtful virtue, and by
the vicious as more likely than others to yield to tempta-
tions of the same kind before which their sister fell.

If, then, violations of the law of chastity are attended
withevil consequences 8o many and so great,—and the picture
given of them is rather incomplete than exaggerated,—how
carefully should every good man avoid all incentives and
provocations to licentiousness ! Lascivious books, lascivious
pictures and statues, ought to be shunned ; lascivious con-
versation and lascivious songs to be regarded with detesta-
tion. The company in which such conversation is indulged
in, and in which such songs are sung, is dangerous to the
moral health, and in it poison is inhaled with every breath.
We rejoice to think that there is a great improvement in
the tone of society in this respect, if the present time is
compared with past times not yet very remote ; but in too
many quarters there is room for improvement still. No
improvement could be desired, however, that would go
beyond the ancient and still subsisting requirements of
Freemasonry. All impure conversation is strictly forbidden
in the Lodge, and it is the duty of every Master of a Lodge
to check it in an instant, if any Brother should so far forget
his duty and the honour of the Craft as to attemptit. And
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the Master of a Lodge who would permit an impure song
to be sung, who would join in the laugh and commend the
singer, who would not command him to be silent as soon
a8 the nature of the song appeared, would show himself
unworthy of his office, and a disgrace to the Brotherhood.

There are many important points connected with the
subject of marriage, on the consideration of which we shall
not attempt to enter. To some of them we refrain from
even alluding ; as to others, an allusion or little more must
suffice. It is very evident that the blessings of which the
divine institution of marriage has been appointed to be the
source to the human race, can only be fully realised when
the recognised law of marriage is the law of monogamy,—
the marriage of ene husband with one wife; thus only can
husband and wife be fully unitéd in community of interest
and equal affection. Polygamy necessarily results—it has
always resulted—in a lowering of the position of woman in
the social scale, and the evil results of this will perhaps
most of all be felt, and have been felt, in her being unfitted
to exercise her proper maternal influence and authority over
her children. Many good men have ascribed their first
religious impressions, and the first rudiments of that piety
and wisdom which has made them ornaments of the church
and eminently useful to their fellow-men, to the instructions
received in their childhood from a pious mother, the beauty
" of her example, and the power of her prayers: but it would
be difficult to imagine this in the case of one of a plurality
of wives. Polygamy provides rather for the sensual
gratifications of man than for anything higher and better ;
and woman is degraded accordingly to the low office of
merely ministering to these gratifications.

In like manner, the value of marriage as an institution
depends greatly on the permanence of the marriage bond.
If that bond might be dissolved at the pleasure of the
parties, or of any one of them, it would probably be often
dissolved through mere caprioe; or because of some petty
quarrel, such as where the bond is indissoluble is readily
settled. Our Lord etrongly reprobated the frequency of
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divorce amongst the Jews, and the law of the New
Testament is very clear against the dissolution of marriage
for any cause except adultery.

The divine law has clearly defined the limits of relationship
within which marriage may not be contracted, and within
which all sexual intercourse has a peculiar’ odiousness,
exceeding even that of adultery, within which even the
thought of it is to be abhorred. This law of prohibited
degrees, as it is termed, or of incest, is of great importance to
the interests of society, as the great safe-guard of the purity
—and therefore of the peace and happimess—of domestic
life. It makes the home a sanctuary into which no impure
thought or feeling may enter, and in which, therefore,
virtue is safe. It behoves every one desirous of the
promotion of religion and morality and of the good of his
fellow-creatures, to aid with all his power in repelling every
attempt to set aside this law in any point or particular of
it, by human legislation. This is a subject, however, which
we cannot here attempt to discuss. It is enough to refer
to it, and to allude to the turpitude of the crime of incest,
a turpitude only exceeded by that of those crimes which we
call unnatural, and which are more degrading to human
nature than any other forms of vice.



CHAPTER XCIX.

Tae Masoxto Law or PerreorioN.—THE PERFECTION
- AIMED AT.

PErFECTION i8 the aim of Freemasonry, its standard, and
its requirement. That no one—not even the most worthy
and honoured brother—ever attains to absolute conformity
with this standard, or perfectly complies with this require-
ment, is no reason why the standard should be lowered,
or the requirement abated. It is the true glory of
Freemasonry, that, by keeping this standard constantly in
view, and bringing this requirement constantly to bear
upon the members of the Order, it seeks to promote, and
does promote, their improvement ; it stimulates them to
exertiops for their own improvement, and provides for them
invaluable aid in the fellowship, the conversation, the
instructions, the advice, and, when needful, the reproofs of
their brethren. No objection can be brought against
Freemasonry for its requirement of moral perfection—in
other words, of a perfect conformity to the moral law—on
the ground of its being unattainable, which might not
equally be brought against Christianity ; for this is
unquestionably the requirement of Christianity, although
the whole Christian system is framed on the assumption
that there is no absolute realisation of this moral perfection
amongst men, and provision is exhibited as divinely made
for the pardon of transgressions which are reprobated even
when they are forgiven, and for the advancement of
Christians to a nearer and nearer conformity with the
standard, a perfect conformity with which they still fail to




THE PERFECTION AIMED AT. 461

attain. Freemasonry, alsq, deals teénderly with erring
brethren ; even whilst it censures their errors, it seeks to
reclaim them and not to destroy them; it seeks to encourage

and assist those who, amidst much weakness, seek their own-

improvement, and strive to conform themselves to the laws
of the Order.

Freemasonry seeks as much as possible to promote the
intellectual as well as the moral improvement of the
members of the Brotherhood. To impart knowledge is
esteemed as a duty incumbent upon those who possess it:
the desire to acquire knowledge is professed by every
candidate for admisdion into the Masonic Order. Know-
ledge of every useful and excellent kind—all such
knowledge as it elevates and ennobles & man to possess,
Freemasonry encourages him to labour to acquire. It takes
all the sciences into its embrace, and encourages the
cultivation of them. As absolute moral perfection is
unattainable by men, and there is still room for improve-
ment even in the best, higher attainments still to be
aspired after, 8o there is still always room for
improvement of the mind by increase of knowledge; the
mind may still be expanded by acquisitions from exhaustless
stores, He is 8 good and worthy Freemason who
continually seeks increase of knowledge, and who at the
same time strives to become better than he is in a more
perfect compliance with every precept of the moral law.

It follows, from what has been stated of the aim and
objects of Freemasonry, that no person afflicted with
imbecility or insanity can be admitted into the Order, or
enjoy its privileges. It follows, also, that boys or very
young men, or men in old age, are incapable of admission.
Thus far, probably, it may be taken for granted that all
Freemasons are agreed. But the laws of the Order further
exclude bastards, slaves, and persons who have been born in
slavery, and those who have the misfortune to be deformed
or maimed. One of the ancient Landmarks says :—

“That every candidate for initiation into the Order should be a man,
unmutilated, free-born, no bastard, and of mature age.”
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And in the Gothic Constitutions, adopted at York in
A.D. 926, we read these words :—

“ A candidate must be without blemish, and have the full and proper
use of his limbs, for a maimed man can do the Craft no good.”

Among the Regulations of 1663, adopted under the
Grand-Mastership of the Earl of St Albans, in England,
we find this :—

“No person shall hereafter be accepted a Freemason, but which are
of able body.”

In the ancient charges at makings, dating as far back
as 1688, the rule of the Order is laid down in these
words :—

% That he that is made be able in all degrees: that is, free-born, no
bastard, of a good kindred, true, and no bondsman, and that he have his
right limbs as a man ought to have.”

In the charges approved in 1772, it is said :—

“No Master should take an Apprentice unless he has sufficient
employment for him, and unless he be a perfect youth, having no maim
or defect in his body that may render him incapable of learning the art
of serving his master’s lord, and of being made a brother.”

In the Book of Conmstitutions, edited by Dr Anderson,
and approved by those eminent Masons, Desaguliers,
Cowper, and Payne,—men the most distinguished of their
time amongst all the members of the Order, and not
excelled by any since in their knowledge of masonry or
.their zeal for its promotion—we find a charge in the
following unmistakable words :—

“The men made masons must be free-born, no bastard, and of mature
age, and of good report, hale and sound, not deformed, or dismembered
at the time of their making.”

That the ancient law, as laid down in the Landmarks,
and in the oldest Constitutions and Charges, prohibiting
the admission of deformed or maimed persons, has been
maintained among Freemasons to the present day, in all
parts of the world, may easily be proved by quotation of
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passages of Reports made to Grand Lodges, addresses by
Grund-masters, &c. &c. But passing from further considera-
tion of this at present,—with the view, however, of return-
ing to the subject afterwards—let us direct our attention
to the reasons of the law itself, When these are considered,
the objections which are frequently advanced against it
will cease to appear of any value. They may be deemed
plausible by those who take only a superficial view of the
subject, but they are found utterly unworthy of regard,
when it is truly understood. It has been urged as a reason
why the old law should now be disregarded, that it was
enacted with reference to a system of mere operative
masonry, whilst now Freemasonry is speculative, and that
the reasons of the enactment have therefore ceased to
exist. This, however, is an argument founded on an utterly
false assumption. That the law in question had reference
to the requirements of operative masonry, may indeed be
at once and freely admitted. But it is not to be admitted
that masonry was at any time merely operative. From the
first,—from the time of the building of Solomon’s Temple,
if not before—it was speculative as well as operative, and
the speculative character appears in all the ages throughout
which its history can be traced. There is no doubt that
the prohibition of the admission of deformed or maimed
persons had reference to the requirements of operative
masonry, bat it does not follow that this was its only
reason. A mason was to be a man able for work ; no other
could be admitted. He must be ‘“hale and sound,” and
‘“have the full and proper use of his limbs,”—he must
‘““have his right limbs as a man ought to have.” But
whilst it is admitted that all this has a relation to. operative
masonry, its importance far more clearly appears when it
is considered with reference to speculative masonry. And
in order that this may be seen, it is only necessary to con-
sider the symbolism of masonry, the system of symbolism
with which almost everything masonic is connected.
Perfection is required by the laws; perfection is the aim
of the Order, and therefore perfection is demanded even as
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to the physical qualifications of candidates. As physical
perfection—at least, freedom from mutilations and blemishes
—was demanded on the part of the Jewish priests, so in
Freemasonry this physical perfection is required, not because
of any excellence which it has in itself, but because of
its appropriately symbolising that higher perfettion of
man’s naturé which Freemasonry seeks to promote.



CHAPTER C.

Tae MasoNio Law or PerrecTION.—THE INELIGIBILITY
oF THE MAIMED AND DEFORMED.

Tee ancient Landmarks and Constitutions are decisive
on the point of the ineligibility of maimed or deformed
persons as Freemasons. There has, it is trume, been
departure from this rule in many cases, and, perhaps,
in all jurisdictions—although very rarely in Britain; but it
has been from a want of due consideration of Masonic Law,
and of the principles upon which it is founded. It is not
for a moment to be supposed that Freemasons, in their
most strict adherence to the principles and rules of the
Order, entertain or mean to exhibit any disrespect to their
fellow-men who have the misfortune to be in either of these
conditions ; but the intelligent Freemason finds a reason
for their exclusion from the Order, not only in the strict
requirements of the ancient Landmarks and Constitutions,
but in the principles upon which they are based, and in that
symbolic character which belongs to the whole system of
Freemasonry, which would be obscured, or in great part
obliterated, by their admission. All this has been fully
recognised in recent resolutions of Grand Lodges in different
parts of the world,—in reports presented to Grand Lodges
by committees appointed for the consideration of such
questions, and in the addresses by Grand-Masters.
Thus :—

The Graxp LopGe oF MaRYLAND, in 1848, adopted a
resolution requiring its daughter lodges, in the initiation
of candidates,—

“To adhere to the ancient law, as laid down in our printed books,
which says he shall be of entire limbs.” 9
a
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The GraND Lopae oF FLORIDA, after correspondence with
other Grand Lodges, adopted the law prohibiting maimed
or deformed persons from becoming members of the
Masonic Fraternity.

The GraND LoDpGE OF PENNSYLVANIA, in 1783, in its
Book of Constitutions or ¢ Ahiman Rezon,” required that
candidates should be ¢ hale and sound, not deformed or
dismembered at the time of their making.” The same
words are used in the * Ahiman Rezon * of NorTH CAROLINA
AND TENESSEE, published in 1805. The ¢ Ahiman Rezon ™
of SoutH CaRrOLINA, published in 1807, requires that

“Every person desiring ‘admission must be upright in body, not
deformed or dismembered at the time of making, but of hale and entire
limbs, a8 a man ought to be.”

The Graxp LopGe or Missourr, in 1823, unanimously
adopted the report of a committee, requiring as a physical
qualification of candidates for initiation, that they should be
¢“gound in mind and in all their members;” and at the
same time a resolution was passed, that the Grand Lodge
cannot grant a letter of dispensation to a danghter lodge,
working underits jurisdiction, to initiate any person maimed,
disabled, or wanting the qualifications established by the
Landmarks and ancient usage.

In the GRAND LoDGE oF Mississiepr, in 1845, and in the
GraND Lopbge oF NortH CAROLINA, in 1849, Bro. Giles
Yates, Chairman of a Special Committee of the GranD
Lopce oF NEw YoRg, said :—

“ Freemasonry, in its original institution, was not formed by an asso-
ciation of men exclusively for the prosecution of physical labours. It
has always been speculative and moral. The secret societies of antiquity,
from which we can trace a lineal descent, were not devoted exclusively
to the physical labours attendant on the erection of buildings, whether
of wood or stone. They were the depositaries of other arts and aciences
besides architecture. They, moreover, taught sublime truths, and
duties towards God, and regarding the world to come, as well as towards
our neighbours and the “brothers of the mystic tie.® Our ancient
brethren were, in effect, more eminently speculative or spiritual than
operative or practical masons, Those take too contracted a view of the
subject who infer that, because in the sixteenth century and previous
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the York architects in England were the almost exclusive conservators
of certain essentials in our mysteries, therefore the reason of the law in
question had reference in olden times to operative masons only. The
rationale of the law excluding persons physically imperfect and
deformed, lies deeper, and is more ancient than the source ascribed to
it. Itis grounded on a principle recognised in the earliest ages of the
world, and will be found identical with that which obtained among the
ancient Jews” .

Bro. W. 8. Rockwell, in an able report, presented in
1852 to the GrAND LoDGE oF (FEORGIA, decides in the same
manner. He traces the law to remote antiquity, to the
Egyptian and Mosaic rites, exhibits its symbolic meaning,
and thus concludes :—

“The symbolic relation of each member of the Order to its mystic
temple, forbids the idea that its constituent portions, its living stones,
should be less perfect or leas a type of their great original, than the
inanimate material which formed the earthly dwelling-place of the God
of their adoration. We, the successors of those who received their
initiatory rites at the hands of Moses and Solomon, received, also,
with this inestimable inheritance, the same symbols, and with the same
expressive signification. Enough has been said to show at how remote
a period in the history of Masonry this important Landmark was
erected. Can man, in his short-sighted notions of convenience, vary
its meaning? Can a Freemason, the solemnly installed Master of a
Lodge of his brethren and equals, consistent with the obligations he has
voluntarily imposed upon himself, remove it from its place ”

The Grand Master of the GRAND LoDGE oF INDIANA, in
1846, cautioning his brethren against laxity as to require-
ment of physical and other qualifications, said :—

¢ Let not any one who has not all the qualifications required by our
Constitutions and Regulations be admitted. See that they are perfect
men in body and mind.”

The Grand Master of the GRAND LopGE oF NEW JERSEY,
in his address in 1849, stated that he had rejected applica~
tions for the admission of maimed candidates, deeming it
necessary to maintain the ancient Landmarks.

In the address of the Grand Master to the GraND Lopar
or VIRGINIA, in 1869, he pointed out that bastards and
maimed persons could not and ought not to be initiated,
and he referred to the law prohibiting them.
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Sufficient proof has thus been adduced in support of the
assertion that the law which makes maimed or deformed
men ineligible as Freemasons, has been recognised by Grand
Lodges in different parts of the world to the present time.
It cannot be regarded as obsolete, even if such a thing were
possible in what is regulated by the ancient Landmarksof the
Order ; and in fact it is so based not only upon these, but on
the most essential principles of Freemasonry, thatitcan never
become obsolete, and any departure from it which has ever
taken place, has been only on the part of Lodges, moved by
personal regard for men worthy in every other respect, and
sometimes worthy of the highest esteem, Lodges perhaps
consisting of brethren not very well versed in masonic
matters. Whenever the subject has come up for discussion
in a Grand Lodge, or has been referred to a Committee of
Grand Lodge for serious consideration, the result has been
the approval of the old law and the requirement or recom-
mendation of its enforcement.

Reference has already been made to the principle upon
which the law is based—the symbolisation in physical per-
fection of that higher perfection which it is the great object
of Freemasonry to promote in all the members of the Order.
Perfection was required by the -Jewish law in all the
sacrifices to be offered ; the lamb brought for sacrifice was to
be ¢without blemish and without spot”—both in order
that due reverence might be shown to Him to whom the
sacrifice was offered, and that it might more fitly represent as
a type the Great Antitype of all these sacrifices—the Lamb
of God, the ¢ Lamb slain from the foundation of the world "—
the perfection of the human nature of the Great Redeemer
of men. A curse was pronounced against him who should
offer a ¢ corrupt thing ”” (Mal. i. 14), & maimed, deformed,
or imperfect animal in sacrifice unto the Lord. In like
manner, also, the Jewish priests were to be physically per-
fect, or although entitled to eat of the sacrifices and to share
in all the provision made for the support of the priesthood,
they were incapable of being consecrateéd to the priestly
office—to which they would otherwise have had a right
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as the descendants of Aaron—or of performing any of its
functions. All this was in order to- represent by a most
significant symbol, the perfection required in the worship
of God, and especially the perfection of the Great High
Priest, the Priest absolutely and in- all respects perfect.
The law on this subject is very express; we find it in Lev.
xxi. 16-23: ¢“And the Lord spake unto Moses, saying,
Speak unto Aaron, saying, Whosoever he be of thy seed in
their generations that hath anyblemish, let him not approach
to offer the bread of his God: For whatsoever man he be
that hath a blemish, he shall not approach; & blind man,
or a lame, or he that hath a flat nose, or any thing super-
fluous, or & man that is brokenfooted, or brokenhanded,
or crookbacked, or & dwarf, or that hath a blemish in his
eye, or be scurvy, or scabbed, or hath his stones broken :
No man that hath a blemish of the seed of Aaron the priest
shall come nigh to offer the offerings of the Lord made by
fire ; he hath a blemish, he shall not come nigh to offer
the bread of his God. He shall eat the bread of his God,
both of the most holy, and of the holy; only he shall not
go in unto the vail, nor come nigh unto the altar, because
he hath a blemish, that he profane not my sanctuaries :
for I the Lord do sanctify them.”
It is not pretended that all the same reasons exist for
‘the requirement of physical perfection in candidates for
admission into the Order of Freemasons as into the Jewish
priesthood ; but reference to the Jewish law is sufficient to
show that it is a requirement against which no valid
objection can be made. It implies no privation of natural
rights, for no man has a right to.demand that he shall be
made a Mason ; the candidate asks admission and obtains
it on approval by the Brethren, and the Order has a right
to lay down rules for itself as to the terms on which this
approval may be granted. From the most ancient times,
however, the physical perfection of candidates has been
required as an essential qualification ; and the reason for
this is not to be found merely nor chiefly in the operative
character which, until a recent date, generally belonged to
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Masonry, although we read in one of the old Constitutions
that ‘& maimed man can do the craft no good,” but far
more in the symbolism of Masonry, in which physical
perfection is significant of that higher perfection desired
for all the members of the Order—the absolute requirement
of the one being intended to bring and keep before their
minds the duty of striving for the attainment of the
other. It evidently appears, therefore, that the reasons for
requiring physical perfection in candidates are of as much
force now, when Freemasonry is wholly speculative, as they
were of old, when the operative character also prevailed; and
that even if the ancient and unchangeable Landmarks were
not decisive of the point, it would be highly improper that
any change should be made in this respect. It is to be
observed, however, that it is only on the admission of
candidates that any question as to physical perfection
falls to be considered. If a Brother already admitted, loses
his sight, or loses a limb, or suffers any other such
calamity, he retains his place as a member of the Masonic
Body, enjoys all privileges to which he would other-
wise be entitled, and is capable of advancement to sall
honours which his Brethren may think proper to confer
upon him.




CHAPTER CL

Taz MasoNio Law oF PerrecTioN.—THE INELIGIBILITY
OF BASTARDS.

THAT no bastard can be admitted into the Masonic Brother-
hood is clear from the express words of the Landmarks,
Ancient Charges, and Constitutions already quoted. Even
if, in violation of the law, whether through ignorance, or
from mistaken kindness towards an individual who,
notwithstanding the unhappy circumstances of his birth,
may be deemed worthy of respect, a bastard should happen
to be initiated in any Lodge, he is liable to be expelled.
The late Bro. Dr Oliver, who is' acknowledged by all
Freemasons throughout the world as the greatest authority
on the subject of Freemasonry, has expressed this opinion
very decidedly in some of his works; and a few years
before his death, he said in conversation :—¢ A bastard,
even although he may have been initiated, cannot continue
to act as a Freemason, nor receive the benefits or enjoy the
privileges of the Order,” and in saying this, he referred to
a copy of the Landmarks then at his hand.

The law forbidding the admission of bastards has gener-
ally been acted upon by Freemasons in all jurisdictions,
both in the British dominions and in other parts of the
world. The Grand-Master of the Grand Lodge of Virginia,
in an address already referred to, clearly and distinctly
pointed out that the admission of bastards, as well as of
the maimed, was contrary to masonic law.

The ineligibility of bastards depends upon reasons which
have no connection with operative masonry, and the fact
that it is declared in the Landmarks and in the Ancient
Charges and Constitutions, is important as a proof of the
speculative character which belonged to Masonry even in
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remote times. Why, it may be asked, are bastards
incapable of admission into our Order, however respectable
they may be? The answer is to be found in the high
regard for moral purity which has always been one of the
honourable characteristics of the Order. A bastard may
himself be a man of blameless life, but it is impossible to
put aside the consideration that his coming into the
world was a consequence of the transgression of one of
the great precepts of the moral law. Freemasonry
demands the most perfect observance of these precepts,
and can abide nothing which seems to countenance the
least departure from them. In midst of all the corruption
of society, it maintains its rule of moral purity, exact,
rigid, and unchangeable, and in so doing it provides for
the well-being of the members of the Order and
contributes to that of society at large. If it seem hard that
bastards, guiltless themselves, should suffer for the sin of
their parents, the reply is obvious, that this is in accordance
with one of the great principles of the moral government
of the universe, established by Him who is Lord and Ruler
of all, who describes Himself as ‘visiting the iniquities of
the fathers upon their children, unto the third and fourth
generation.” Of this great law, we see the operation not
only in cases of illicit connection between the sexes, but
in every kind of profligacy or-vice. We seeitin the miserable
condition of the drunkard’s children, which compels our
attention, our compassion, and our regret as much as the de-
gradation of the drunkard himself. Wesee it in the ruin of
the family of the gambler and spendthrift—in the children
deprived of the inheritance which they might have expected,
and shut out from the blessings of education and of social
position which they ought to have enjoyed. It is in vain,
therefore, that men argume, as we sometimes find them
doing, for a relaxation of the old and well-established
masonic law, on the ground of the hardship which it
inflicts upon men who have the misfortune to be bastards.
Theirs is indeed a misfortune to be regarded with tender
pity, but to relieve them from it would imply evil
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consequences far greater than are attendant on the strict
enforcement of the law as it has been handed down to us
from the most ancient times. It would not be a mere
exercise of kindness towards the individuals immediately
concerned, which considered in itself might seem a thing
highly to be approved, but it would be a removal of a re-
straint upon immorality, and in so far, therefore, a lenient
treatment, and thus, in some measure, a countenancing of it.

As to the restraint upon immorality, there can be no
doubt that a powerful restraint exists, arising from the
very constitution of society, which, although it is not always
powerful enough to control the impulses of passion, is yet
very influential in all well-regulated minds. Men capable
of reflection and governed in any degree by right feeling,
cannot but shrink from the thought of the unhappy circum-
stances in which their children must be placed, if they
come into the world bastards. Freemasonry merely adds
its sanction to a law which pervades the whole social
system and is incorporated with the law of the land, having
been so, indeed, from the earliest times and in every part
of the world. The bastard is filius nullius (the son of no
one); the law does not recognise him as the son of his father,
—beyond the extent of requiring that his father shall
maintain him in his childhood, so that he may not be
burdensome to the poor-rates; it gives him no rights
of good education, whatever may be his father’s cir-
cumstances, and no rights of inheritance. At his father’s
death, he cannot set forth a claim to a farthing, or a
farthing’s worth, of his father’s estate. If he should him-
self, notwithstanding all disadvantages, become prosperous,
and die intestate, his property will indeed be inherited by
his lawful children, if he has any, but no brother, whether
by whole blood or half-blood, can pretend any interest in
the inheritance. The whole property of a bastard dying
intestate, and without legitimate children, falls to the
Sovereign as ultimus heres (ultimate heir), and although
it has long been the practice in this country to give it to
those who are near of kin, this is not of law or right, bat
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of charity. This, however, is far from being the worst of
the case. The bastard being filius nullius, the law recog-
nises no relationship as subsisting between him and those
most nearly allied to him in blood. It does not recognise
the relation of parent and child, nor that of brothers and
sisters, whether of whole blood or half blood. Very fearful
consequences of immorality may, therefore, too readily
ensue, and crimes really very gross and heinous may be
committed and pass unpunished It is not very many years
since a case came privately before the members of a Scottish
Lodge of a man guilty of incest with his own mother. There
was no doubt of his guilt, but, because he was a bastard, it
was found impossible to convict him of a criminal offence, he
denying the parentage. More recently, indeed, in an impor-
tant case tried before the Court of Queen’s Bench, it has been
decided that according to the Law of England,—and indeed
in virtue of those rules of the canon law which have been
adopted into the Law of England,—marriage with a woman
who is a bastard, prevents the possibility of subsequent
marriage with her sister although also a bastard, and
renders it null and void although contracted with all
requisite formalities. This decision as to the civil law,
however, by no means affects the criminal law of England.
The state of the matter is probably much the same in
Scotland, although no case has yet been tried in the Scotch
courts, involving the question of civil law; and public
prosecutors have declined to proceed in cases which have
occurred of incestuous connection. There is much reason
to wish that the law were so amended, or so declared, that
gross crime might not escape punishment, and that one
iniquity might not smooth the way for another and much
greater ; but the law being as it is, or understood as it is
—and in other countries, the state of matters in this respect
is much the same as in our own—surely we cannot but
give our full approbation to the law of Freemasonry which
prohibits the admission of bastards into the Order. It may
seem to bear hardly upon individuals, but it is favourable
to the purity of the Order and of society. It is a security
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against the occurrence amongst members of the Masonic
Body, of enormities which otherwise it would be difficult,
if not impossible, to visit with censure, but which, every
worthy member of the Order would regard with shame and
horror. It is no mere matter of theory—no mere imaginary
possibility—that cases of the grossest incest may occur, and
pass utterly unpunished in this country, the relationship
between the parties being such as has not its origin in
lawful wedlock. It is unhappily matter of fact and
unquestionable that such cases have occurred, and that the
offenders have escaped without punishment,—have never
even been brought to trial. This legal license, a8 it may
be called, to commit a great crime with impunity, is a
peculiar—although to any but a very base man it must
seem an undesirable—privilege of bastards. In this respect
they are not on the same footing with other men. Free-
masonry demands equality amongst the members of the
Brotherhood; and if bastards were admitted into the
order, the law of equality would be violated. Of two men
equally guilty of incest, the one might be liable to the
highest penalty of the law—the penalty of death ; whilst
the other, being a bastard, might walk about at liberty,
without dread of constable, judge, or executioner.

The Jewish law, from which the masonic law derives its
origin, and which is not only to be considered as having
proceeded from divine authority, but as the expression of
divine wisdom, is very decided against the admission of
bastards to any of the privileges of the Lord’s peculiar
people. They were not merely debarred from the priesthood,
but from all participation in the solemnities of the taber-
nacle or temple worship. In Deut. xxii. 2, we read this
law :—¢ A bastard shall not enter into the congregation of
the Lord; even to his tenth generation shall he not enter
into the congregation of the Lord.” This signifies,
according to the opinion of the most esteemed commentators,
that bastardy was to exclude the bastard and his descend-
ants from all public office, sacred or civil. It seems,
however, that the prohibition extends even farther, and
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excludes from the enjoyment of the privileges of ordinary
worshippers.

There can be no doubt that the intention of this law
was to secure, to the utmost degree possible, the moral
purity of the Jews, the Lord’s peculiar people, and to show
the Lord’s regard for their purity. It is almost impossible
to avoid contrasting the state of society and of feeling
throughout society which such a law tended to promote
with that which has generally prevailed amongst other
nations, not only amongst the heathen, but even amongst
those professing Christianity. Not to go very far back in
history, let us reflect for a moment on the social condition
of European countries,—on that, for example, of France, in
the seventeenth and eighteenth centuries, when the king’s
mistresses were the real rulers of the country, and their
favour was courted by all the greatest nobles and statesmen,
whilst their children were raised to the highest dignities
which it was in the power of their royal father to bestow.
Even in our own country, the state of matters was not far
different in the miserable times of Charles IL, and the
peerage is to this day dishonoured by titles—forming no
insignificant proportion of the English dukedoms—con-
ferred by the king upon his illegitimate sons. A much
more recent instance of the same kind will readily occur to
every one’srecollection. Which rule is preferable? Which
is calculated to be most beneficial in its tendency? The
answer must surely be given without hesitation, in approval
of the Jewish law, and therefore also of tha corresponding
law of Freemasonry,—and this even apart from the con-
sideration that the Jewish law, proceeding from God
himself, claims therefore to be regarded as the expression
of perfect wisdom and goodness.

This difference, however, is to be observed between the
Jewish law and the law of Freemasonry on the point before
us, that the former affected the descendants of a bastard as
well as the bastard himself, whilst the latter affects only
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the bastard personally, but not his posterity. It is not
necessary to enter into consideration of the reasons of this
departure from the old law—for the Jewish law must be
regarded as the chief source of our masonic laws, and the
standard in conformity to which their highest perfection is
to be found ; nor shall it be attempted here to inquire into
the propriety or impropriety of the relaxation which has
been made, and which is certainly as old as the oldest
documents connected with masonic history. It seems to
be enough to direct attention to the peculiar care with
which genealogies were preserved amongst the Jews, for
reasons connected” with the inheritance of land, the preser-
vation of the distinctness of the tribes, and above all the
promises concerning the Messiah ; and on the other hand
to advert to the impossibility in our present state of society
of inquiring into questions of genealogy, beyond a genera-
tion or two at most, except in case of families of high rank.
All is done which circumstances permit, when the imme-
diate parentage of the individual candidate is made a
subject of inquiry, and proof of his legitimacy is required
as a condition of his admission into the Masonic Order. It
was long the practice of many Lodges to require, before the
initiation of a candidate, production of certificates of his
birth and baptism, and this seemsto be a good rule,one which
ought to be revived, and which in order that its enforcement
might in no case appear invidious or indicative of doubt,
ought never to be dispensed with. .

It is important to observe, that no bastard can enter the
Masonic Order without proving himself unworthy of admis-
sion, by solemnly making a false declaration in answer to
one of the questions which are proposed to all candidates.
This must be evident to every Brother who calls to mind
these questions. So that if through error on the part of
the Brethren of any Lodge, or through mistake of any kind,
any bastard has been initiated, his ejection—required by
the laws of the Order on the grounds of his bastardy—must
be deemed also a most desirable thing on account of his
moral character.

. —
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It has been urged by some as a reason for setting aside
the ancient masonic law prohibiting the admission cf
bastards into the Order, that its enforcement is contrary to
the great law of christian charity, declared by our Lord
himself, that we should do unto others, as we would have
them to do unto us. In the use of this argument, it seems to
be forgotten that a profession of Christianity is not required
of Freemasons, but a Jew or a Mahommedan may be

" admitted a member of the Order. Not to insist, however,
upon this consideration, and granting to the law of the
New Testament all the authority which the most zealous
Christian can desire that it should have, we may surely be
allowed to consider that the law which we find written in
the Old Testament proceeded from the same divine Lawgiver
whose words, as all Christians believe, we find recorded in
the New, and that therefore the supposition of any incon-
sistency between them is wholly inadmissible. Whatever
apparent discrepancy there may be, there must be some
way of reconciling it. Nor is there any real difficulty in this
case. It is requisite only to look beyond the interests of
the individual, to the interests of society, and to consider
the law as framed with regard to these. All difficulty then
at once disappears. We shall then think of the unhappy
circumstances of the individual, whose misfortune and not
his faunlt it is to be a bastard, not with the less compas-
sion, not with the less desire to do him every service and
to show him all brotherly kindness in our power, but yet we
shall perceive that this circumstance makes his case a

- peculiar one. The fact is indelible, and we must act in
accordance with it. As well might it be insisted that the
law of the land—the law of all lands—should be changed,
and that a bastard should have all the rights and privileges
of a legitimate son, as that the masonic law should be
changed in order to his admission to the rights and privileges
of the Masonic Brotherhood.
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Tre MasoNioc Law oF PerrEcTION.—THE INELIGIBILITY OF
SLAVES AND PERSONS BORN IN SLAVERY.

We have already seen that in the ancient Landmarks,
in the Charges of 1588, and in the charges contained in
the Book of Constitutions put forth by those eminent
Masons, Bros. Desaguliers and Anderson, with approbation
of their brethren who took part with them in the great
revival of Freemasonry in the beginning of last century, it
is distinctly laid down as one of the laws of Freemasonry
that every person admitted into the Order must be ¢ free-
born.” Of this law no modification can be made, nor can
it in any case be dispensed with, without subversion of the
most essential principles of Freemasonry. A reference to
its place in the Landmarks is enough to prove this to all
who know anything of Freemasonry. Nor, in fact, has any
attempt been made in the whole history of Freemasonry to
set it aside or dispense with it. It has not even been opposed
in argument, like the laws prohibiting the admission of the
maimed or deformed and of bastards. The reason of this
probably is that persons not free-born have never been apt to
seek, because they are not generally in circumstances to
make them desirous of seeking, nor possessed of qualifica-
tions to make them capable of enjoying, the privileges of
Freemasonry. It would not be difficult to point out that
some of the arguments which have been urged in favour of
a relaxation of the laws which prevent the admission of
the maimed or of bastards, if they were of any real value,
would be equally appropriate in the case of persons born in
slavery; but this belongs to the former part of our subject
rather than to the present. The masonic law, derived from
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ancient times and unchanged to the present day, is founded
upon and fully justified by the consideration of the inca-
pacity of slaves for the enjoyment of rights and privileges
which require freedom of thought and independent action.
Nothing can be more absurd than the notion of a slave and
his master being members of the same Lodge, where all are
brethren and all are equal; nor could there be separate Lodges
of slaves, entitled to representation in the Grand Lodge.
Every thought of the kind must at once be dismissed. A
slave is incapable of the privileges of Freemasonry. More
miglit be said in favour of the candidature of a man who
having been born in slavery, has obtained his freedom.
Bat the law is clear. The candidate to be admitted must
be free-born. The reason of this law is to be found not
only in the desire of maintaining the honour of the Masonic
Order, but also and still more in the necessity for intelligence
on the part of its members, and of habituation even from
early years to independent thought and action. The man
born in slavery may naturally be supposed to have his
habits of thought and feeling warped by the conditions of
his early life ; he is not a man—unless in very rare and
exceptional cases—whose manly independence would make
him worthy to speak or vote in the questions which come
before a Masonic Lodge. The United States of America
have recently, on the termination of the civil war and the
abolition of slavery, granted to the former slaves not only
all the rights of freemen, but all the privileges of citizenship,
a vote in elections conducted on the principle of universal
suffrage, and the right of candidature for every civil office.
Whether they have done wisely in this, is a question on
which no opinion can here with propriety be expressed; but
it is perhaps not impossible that they may find they have
gone too far, and that the principle of the masonic law is
better than that upon which they have acted. The serfs of
Russia, whilst they remained in serfdom, were of course
incapable of admission into the Masonic Order, as much as
if they had been slaves in the same extreme sense of theterm
with the slaves of the southern states of America ; and now
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that they havebeen emancipated, they will remain ineligible,
but their children born after the emancipation may be
admitted into any Lodge. Such is the state of the case
also in America. Those who were born in slavery can never
be made Masons; but the sons of those who were once slaves,
born after their emancipation, may be so, if any Lodge
approves of them as candidates. The time that must elapse
before any considerable number of such persons shall seek
for admission, or even shall become capable of admission, in
either the one country or the other, is not too long for that
intellectual and moral training which alone can fit them for
masonic privileges.



CHAPTER CIIL

Tae MasoNic Law oF PErFECTION.—THE INELIGIBILITY
OF BANKRUPTS.

WE have seen on what principles the laws of Freemasonry,
as to the eligibility of candidates, are founded. A due
consideration of these principles must lead to applications
of them mnot specially mentioned in the Landmarks,
Ancient Charges, and Constitutions. As from the moral law
laid down in the Bible, when it says ¢ Thou shalt not
steal,” and condemns such forms of dishonesty as were
prevalent in ancient times, declaring the Divine Lawgiver's
abhorrence of the unjust weight, and the unjust balance,
we infer the unlawfulness of forgery, although there is no
special mention of it; so from the law of Freemasonry
which prohibits the admission of any but the ¢ free-born,”
and in fact makes perfect freedom,—a freedom extending
not only to all actions, but even to thought and feeling,—an
indispensable condition of admission, we may infer with
confidence the ineligibility of bankrupts. This rule,
however, can be applied only to bankrupts not yet
discharged. When a discharge is obtained, and the
bankrupt is free from the control of his creditors and of
the authorities appointed by law to deal with cases of
bankruptcy, he becomes as another man. The law of the
land, both in Great Britain and in other countries,
recognises him as free to engage in all commercial
transactions, to exercise all the rights of citizenship, and
in every respect to act as independently as if he had never
been bankrupt at all. This change of his position affects
his relation to the Masonic Order, and the fact of his having
been a bankrupt can no longer be an impediment to his
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admission into it. The circumstances of his bankruptcy
may, indeed, affect the judgment of the members of the
Lodge to which he applies, but this is totally a different
matter. A man who has merely been ¢ unfortunate in
business,” is mot likely to be rejected on this account
alone, and certainly ought not to be,—nor even, perhaps,
ought a candidate to be rejected because he has entered
into what may be condemned as imprudent transactions.
It is otherwise when his affairs exhibit any appearance of
fraud or dishonourable conduct. But in every case, the
brethren of the Lodge to which application is made, must
Jjudge for themselves.

From what has been said on the subject of bankrupts, it
may be inferred that they are not only incapable, whilst
undischarged, of initiation as Freemasons, but even if
initiated, of enjoying some of the privileges of the Order,
particularly those of introducing motions, speaking upon
matters of business in the Lodge, and voting. This seems
to follow of necessary consequence from the same principles
or fundamental laws of Freemasonry, the just application of
which, it has been seen, would prevent the admission of a
candidatc whilst in a state of bankruptcy. The ordinary
practice of many Lodges has indeed been contrary to this
rule, but serious inconvenience has sometimes ensued,
bankrupts having abused the privileges too frecly accorded
to them, to give vent to their spite against those who, they
think, have dealt hardly with them as creditors. The
negative vote of a bankrupt might thus prevent the
admission of a worthy candidate. It is time that this whole
subject were taken into consideration, that the principles of
Freemasonry may be properly applied in the practice of all
Lodges. There can be no objection to the presence of a
brother in a Lodge, although he has the misfortune to be
a bankrupt; and on account of his misfortune he is all the
more entitled to the kindest possible treatment at the
hands of his brethren. It is only in those things in which
freedom of action is indispensable, and in which there is
reason to apprehend that he might be apt to be influenced by
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considerations arising out of his peculiar circumstances, that
for a time he ought to be precluded from taking part in the
proceedings of the Lodge. A bankrapt cannot be regarded
as, in the proper sense of the words, a free man, which it is
requisite that every Mason should be. A bankrupt is not,
‘properly speaking, his own master. In most cases he is
very far indeed from being so. He is very much in the
power of his creditors, or of the trustee on the estate; and
if a principal creditor or the trustee should happen to be
present in the Lodge along with him, he would be under a
strong temptation to vote so as to please him, instead of
voting according to his own judgment. When relieved,
however, from the state of bankruptcy, or in other words,
when he has obtained a discharge, he would, without the
necessity of any special action on the part of the Lodge,
return to his former position as a Freemason, and to the
enjoyment of all masonic rights and privileges.
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to the interests of the followers of Galen, but we can cordially recommend
this little work as an agreeable antidote to lowness of spirits nnd such
like evils that flesh is heir to. The work is neatly bound in fcap. 8vo, and
oontains some 400 pp., which are full of witticisms.”—ECRoPEAN MarL.

The Novelty Book of the Period, price 21s. and 31s. 6d.

OURIOSITIES OF STREET LITERATURE; comprisinz,
in fac-simile, “ Cocks,” or “ Catchpennies,” a larze and
Curious Collection of Street-Drolleries, Squibs, Histories,
Comic Tales in Prose and Verse, Broadsides on the Royal
Family, Ballads, Dying Speeches, Confessions, &c., with an
Introduction on Street Literature, by CEARLES HINDLEY,
with numerous crude Woodcuts, printed on fine toned paper.
4to, half-bound morocco, Roxburghe style, 21s.

(Only 250 copies printed.)

Printed on one side only, on fine French Linear
writing paper, in imitation of the Catnach tea-like paper of
old, -bound, morocco, gilt top, £1, 11s. 6d.

(Only 100 copies printed.)

“The introduction to this really curious volume will give some idea of
its object. In selecting and arranging Street Papers, every care has been
taken to print them verbatim et literatim. They bear the printer's name
and address, where used, and in many cases the woodcuts have been
:lk)'orrowed or purchased to present them in their original style.”—CitY

RESS,

“‘This work is now complete, and forms a large and handsome quarto
volume, and as the number of copies printed has been judiciously limited,
it promises soon to become as scarce almost as the originals from which
it was arranged. The incidents which it records conjure up many
memories of the past, which will find no place in the ordinary history of
the present gencration. We may be sure that Mr C. Hindley will find his
guection readily snapped up by searchers after curiosities. "—BRIGRTON

BSERVER.

*Mr C. Hindley has done ‘some service to the state’ by collecting
these curious specimens of the literature of the streets. To a future
Maocaulay, who desired to convey to his readers some notion of the hlm
manners, and morals of the population of our towns, they wo
prove invaluable. . . . This work is one that will be welcomed by those
to whom the study of mankind in all its phases is & matier of interest.”

—BriGHTON HERALD. .
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SIR WILLIAM DRUMMOND'S (EDIPUS JUDAI(OUS.
New and Revised Edition, with 16 plates and cuts, 8vo,
cloth, 12s, 6d. )

(Only 250 copies printed.)

TaBLE OF CoNTENTS :—Six Dissertations—(1st), On the 49th
Chapter of Genesis; (2d), On the 14th Chapter; (3d), Con-
cerning the Tabernacle and Temple; (4th), On the Book
of Joshua ; (5th), Sketch of a Commentary or Dissertation
il; tll’le Book of Judges; (6th), Concerning the Paschal

mb.

Nigger Lectures for Penny Readings, &e.

PROFESSOR JULIUS CESAR HANNIBAL'S NIGGER
LECTURES AND PRACTICAL DISCOURSES: To-
gether with American Spice Nuts. Many quaint Cuts,
PPp- 220, sewed, 1s.

The abore Volume contains 50 Lectures on a variety of personal and
other suhjects of general interest. Togyether with Humorous Smart Say-
sngs, Jokes, and interesting Anecdotes.

TI:TM. little book is what Jonathan would eall A SCREAMER. "—SUNDAY

ES.

THE ROXBURGHE LIBRARY. Edited by W. C. HazLrrr.
Eight vols. emall 4to, £6, 6s. (only 170 copies printed) ; or
large paper, demy 4to, £15, 15s. (only 30 copies printed),
uniformly bound in half morocco, Roxburghe style, and
printed at the Chiswick Press.

The Volumes of the Small Paper Edition may be purchased
scparately as under.
1. The Romance of Paris and Vienne, from the Unique Copy
printed by W. Caxton in 1455, with a Preface, Glossary,
and Notes, fac-simile page, 16s.

2. The Complete Works of William Browne, of Tavistock,
Author of “ Britannin’s Pastorals,” now first collected, witha
Memoir and Notes, fac-simsles, in 2 vols., £1, 11s. 64

3 Imedited Tracts (1579-1618); Illustrating the Manners,
Opinions, and Occupations of Englishmen during the 16th
and 17th centuries, now first republished from the Original
Copies, with a Preface and Notes, woodcuts, 18a.
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4. The English Drama and Stage under the Tudor and
Stuart Princes, A.n. 1543 to A.p. 1664, Illustrated by a
Series of Documents and Treatises, chiefly inedited, with an
Introduction and Notes, woodcuts, 15s.

5. The Poems of George Gascoigne, now first collected, with
Memoir and Notes, portrait, plates, and fac-svmiles, 2 very
thick volumes, £2, 2s.

6. The Poems of Thomas Oarew, now first collected, ard
Edited with a Memoir of the Author and Notes, fine portrait
after Varin and fac-simile of writing, 18s.

New Edition,

HONE'S (WILLIAM) ANCIENT MYSTERIES DBE-
SORIBED, eﬁpecially the English Miracle Plays, founded on
Apoc hal New Testament Story, extant among the un-
published Manusecripts in the British Museum, including
notices of Ecclesiastical Shows, &c., with several INustra-
tiongd from Etchings, by GEORGE CRUIKSHANE. 8vo, cloth,
3s. 6d.

RIGHT HON. LORD ERSKINE'S SPEECHES, while at
the Bar, from the 5 volume 8vo Edition. With a Prefatory
Memoir now added by E. WaLrorp, Eeq., M.A. 2 vols.
8vo, cloth, 16s., or half calf gilt, 24s.

“The golden age of English oratory, which extends over the last
quarter of the eighteenth and the first quarter of the nineteenth cen-
turies, produced no speaker, either in Parliament or at the Bar, superior
in persuasive force and artistic finish to Thomas Lord Erskine.”—

*Our adnf:intionbforhhis unrinll:di.o powe]r of expression must not
cause us to forget that he possessed a clear and vigorous
standing. Let us once more repeat that the highest merit of his speeches
was the strict subordination of genius to practical good sense.”—8aTUR-
DAY REVIEW.

‘. . . The object of which is to popularise the great advocate’s efforta,

which are now universally admitted to be among the highest, if not the

highest of their kind. . . . In another paper we shall notice some of the
teauties and characteristics of Erskine’s speeches.”—Law TiMES,

“In such times Lord Erskine was the able, the eloguent, the success-
fual, the intrepid advocate of Reform and Reformers. ‘His speeches,’
writes Lord Campbell, ‘ will preserve his name as long as the English
language endures.’ To us it seems that a double interest attaches to his
speeches. They are to be studied as models of eloquence, as containing
vigorous ments on behalf of true constitutional principles,” &c.—
LITERARY WORLD.
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Tenth Edition,

HONE'S (WILLIAM) THE APOCRYPHAL NEW TESTA-
MENT : Being all the Go:Eeh, Epistles, and other Pieces
now extant, attributed in the first four centuries to Jesus
Christ, His Agl?stles, and their companions ; and not included
in the New Testament b{ its compilers, With Prefaces,
Tables, and Notes. 8vo, cloth, 3s. &Y

CoxteENnTs :—1. The G of the Birth of Mary—The Protevan-
gelion—The Two of the Infancy—The Gospel of
- Nicodemus. 2. The Epistles of Christ and Abgarus—Epistles
of Paul and Seneca—Epistles of Paul to the Laodiceans—
Acts of Paul and Thecla. 3. The Apostles’ Creed in its
ancient state, and in its present state. 4. The Two Epistles
of Clement to the Corinthians—The General Epistle of
Barnabas—The Seven Epistles of Ignatius—The Epistle of

Polycarp to the Philippians—The Shepherd of Hermes.
Besides the Coventry Mysteries and other religious plays, various stories
$n scarce literature, and works of early painters and engravers, are founded
on narratives in the Apocryphal New Testament ; and hence it 18 especially
uscful to collectors of pictures and prints, and to readers who examine
curious subjects. In a theological posnt of view, the work being a collection
of all the books that remasn out of the immense number of spurious and
:ﬁawlml writings in the first four centuries, is necessarily of a mized
racier. Although such peces as are cither proved, or uniformly believed

to have been wrilten since, are excluded.

REEVES' HISTORY OF ENGLISH LAW. Edited by W.
F. FinLasoN, Esq. Contains a complete History of Oral or
Traditional faw, before there was any Act of Parliament
passed, and showing its use from Customs and Traditions,
with Acts, &c., to the Reign of Elizabeth. 3 vols. 8vo, cloth,
£2, 2s.; single volumes, 14s,

This is the next most necessary book to read after ‘Blackstone.”
Warren, in his *‘ Ten Thousand a Year,” says, ‘I must advise you for
information to go to the fountain-head, and for that purpose recom-
mend you ‘ Reeves' History of English Law.’”

*“It is & book of high character, but less read, perhaps, than it de-
serves.” —Mr SERJRZANT STEPHEX IN HIS EDITION OF * BLACKSTONR.”

“Mr Finlason has contributed much valuable matter in addition to
that which he found in the pages of his author. This he has done in
the shape of notes, wisoly leaving his author’s text to apeak for itself.
The publication of this work is islly opportune, at a time when
we are simplifying the knowl law by expunging obsolete Acts of
Parliament from the statute book. Such statutes may still retain much
historical interest, and we are indebted to writers who, like Roeves and
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his annotator, will extract and preserve for us the essential charactor-
istics of such exploded forms of legislation before they disappear from
our legal libraries altogether."—Tmzs.

*“The Editor’s additions are of very great extent, and undoubtedly of
substantial value. . . . In the later portions of the book Mr Finlason has
properly endeavoured to bring the history of the law on the different
points down to our own time.”—GLASGOW DAILY HERALD,

THE INVENTOR'S VADE MECUM: Memoranda on the
Laws affecting the Patents of every Country ; also Practical
Remarks on the Registration of Designs, Trade Marks, and
Copyrights, by J. BoueoN, Patent Law Attorney. Sewed,

post 8vo, 6d.

THE NATURALIST'S NOTE-BOOK: A Monthly Record
of Anecdotes, Theories, and Facts relating to Natural
Science, together with Notices of New Books, Reports of
the Meetings of Learned Societies, Original Correspondence,
and Description of New Inventions for the Year 1869. Vol
IIL S 4to, cloth, 5s.

Most of the back numbers for 1867-69 may still be had (4d.
each), and covers for binding the volumes (1s. each).

JONES' (JOHN MATTHEW) THE NATURALIST IN
BERMUDA: A Sketch of the Geology, Zoology, and
Botany of that remarkable Group of Islands, together with
Meteorological Observations, assisted by Major J. W. Weil-
derburn and J. Hurdis ; Map and 10 Illustrations. Crown
8vo, cloth, 7s. 6d.

CONTRIBUTIONS TO THE NATURAL
lKIg:{ORY OF BERMUDA. By J. M. JoNEs. Sewed,
s

PROCEEDINGS AND TRAXSACTIONS OF THE NOVA
SCOTIA INSTITUTE OF NATURAL SCIENCE OF
HALIFAX (N.8.), 1863, Vol. I. Part 1, 3s. 6d.—1864-5,
Vol. I. Part 3, 3s. 9.—1865-6, Vol. I. Part 4, 3s. 8d.—
1866-7, Vol. II. Part 1, 3s. 9d.—1867-8, Vol. II. Part 2,
3s. 9d.—1868-9, Vol. IL Part 3, 6. 1863-70,

Containing Maps, Diagrams, Plates, and Tables.
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STURTEVANT (8. T, D.D.), THE PREACHER'S
MANUAL : Lectures on Preaching, fumishin% Rules and
Examples for every kind of Pulpit Address. Fourth Edi-
tion, revised. With an Introductory Essay on Preaching,
by the Rev. A. M. HENDERSON. 8vo, cloth, 9s.

FOX'8 (T. LEWIS), ACCOUNT OF THE EARLY HIS-
TORY OF FREEMASONRY IN ENGLAND, with
Illustrations of the Principles and Precepts advocated by
that Institution. Post 8vo, cloth, red edges, 2a,

“ Who is favourably known as the author of an important work on
Masonic subjects.”—SoUTH LONDON PRESS.

ARMS AND ABRMOUR IN ANTIQUITY AND THE
MIDDLE AGES. Also, a Descriptive Notice of Modern
Weapons. Translated from the French of LacoMBe. With
& Preface, Notes, and an Additional Chapter on Arms and
Armour, by CEARLES BouTELL. With 71 Illustrations, post
8vo, bevelled cloth, 5s.

THE ORIGIN OF FREEMASONRY: The 1717 Theory
Exploded. By CHALMERS I. PaTON. 8vo, sewed, 1s,

*“The author has oollected a vast quantity of most convincing proofs
of the antiquity of the craft.”—DUNDEE ADVERTISER.

¢ Considerable ingenuity and' much special pleading is evoked by the
desire to establish a more ancient origin than 1717.”—PERTHSHIRE CON-
BTITUTIONAL AND JOURNAL.

A Standard Work on Freemasonry.

FREEMASONRY AND ITS8 JURISPRUDENCE, accord-
ing to the Ancient Landmarks and Charges, and the Consti-
tution, Laws, and Practice of Lodges and Grand Lodges. By
CHaLMERS I. PatoN. Large handsome 8vo, cloth gilt,
10s. 6d.

“The author of the above proposes to supply what he has found to be
much wanted among the ever-growing fraternity of Freemasons—namely,
a standard authority to which reference may be made for the true prin-
ciples and rules of the Order. Mr Paton seems to have set about his
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OLD Book COLLECTOR’S MISCELLANY—conftnued.

DR GABRIEL HARVEY AND GEORGE PEEL — Tae
TriMMiNG oF THoMas NasH (1597). A Dialogue on the
Unstableness of Harlots (1550-61), with Introduction by J.
Payne Collicr, Esq., F.S.A. The Merrie Conceited Jests of
George Peel. Part 2, 2s. 6d. ; large paper, 5s.

ROBERT GREEN—A Quir ror AN UpsTanrT CoTRTIER. A
Bundle of Old Ballads, in 95lach %etter. Part 3, 2s. 6d.;
large paper, b5s.

THOMAS HARMER—A CAVEAT ; or, WARNING FOR COMMON
CuRSETORS, vulgarly called Vagabonds. Tox NasH, his
Ghost. Part 4, 2s, 6d. ; large paper, 5s.

OLD BALLADS—“A BuNpLE OF OLD BALLADS” in Black
Hetter, Laid Open to View in Modern T and Ortho-
graphy. History of the Redoubted PRINCE RapapaNThCsS,
witﬁ Title-Page, Index, &c., completing VoL L Part 5,
2s. 6d. ; large paper, 5s.

Contents of Vol. II. (price 13s. 6d., or large paper, 26s.),
as follows :—

LONG MEG OF WESTMINSTER—THE Lire or Loxe Mea
oF WESTMINSTER, containing the mad pranks she played in
her lifetime (1635.)—A True and Certain Relation of a
Strange Birth at Stonehouse, October 1635.—Murther, Mur-
ther; or, A Bloody Relation how Anne Hamton by poyson
murdered her Husband él&ﬂ.)—The Character of a Town
Gallant ; exposing the Extravagant Fopperies of some vain
self-concei %‘gwndem to Gentility and Good Breeding

1675.)—Poor Robin’s True Character of a Scold ; or, The
hrew’s Looking-Glass (1678.) Part 6, 2s. 6d.; large
paper, 5s.
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THOMAS DECKER—THE Guir's HorNBook. With the
Notes of Dr Nott and others (1609). A Monstrous Ser-
pent or Dragon in Sussex (1614). Work for Cutlers (1615).
A Merry Dialogue between Band, Ruff, and Cuff (1615).
The Great Snow Storm (1614). Part 7, 2s, 6d.; large paper,

Ss.

Decker's Gull's Hornbook affords a greater insight into
the manners, fashionable follies, and vulgar habits of Queen
Elizabeth’s day than perhaps any other work extant.

TAYLOR (The Water Poat), and KING JAMES—A Navy
of Land Ships (1627’)1;h Jack a Lent (1630). A Counterblaste
to Tobacco (1604). e Penniless Parliament of Threadbare
Poets (1608). Execution of the Traitors in Gunpowder Plot
(1606). Part 8, 2s. 6d. ; large paper, 5s.

TAYLOR (The Water Poet)—Penniless Pilgri on Foot
from London to Edinburgh (1618). A Kicksey-Wincey, or
a Lerry-come-Twang (1619). Taylors Jack a Lent. Tay-
lor's The True Cause of the Waterman’s Suit concerning
Players, &c. Part 9, 2s, 6d. ; large paper, 5s.

TAYLOR (The Water Poet)—How the Good Wife taught her
Daughter. Farewell to the Tower Bottles (1622). Part 10,

2s. 6d. ; large paper, 5s

Contents of Vol. 111, (price 17s. 6d., or large paper, 32s. 6d.),
as follows :—

WALTER RALEIGH'S FAREWELL T0 HIS LADY THE NIGHT
Berore HE was BEHEADED (1644). Lamentable Complaints
of Hop the Brewer and Killcalfe the Butcher (1641). The
Countryman’s Care and the Citizen's Fare (1641). Sion’s
Charity towards her Foes in Misery (1641). Vinegar and
Mustard, or Wormwood Lectures for Every Day in the
Week (1673). Jackson’s Recantations (1674). Part 2, 2s. 6d.;
lazge paper, 58,

The Poet's Blind-man’s-bough (1641). Bartholomew Faine

(1641). The Stage Player's Complaint (1641). Generous
Usurer (1641). Archy's Dream—sometime Jester to His
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Majesty (1641). The Prophesie of Mother Shipton (1641).
A 'i’hreefold Discourse between Three Neighbours— Algate,
Bishopsgate, and John Heyden, the late Cobbler of Hounds-
ditch (1642). The Actor's Remonstrance or Complaint for
the Silencing of their Profession (1643). An Ordinance of
the Lords and Commons assembled in Parliament (1647).
Strange and Wonderful Prophesies by Lady E. Andeley
5;649). Usher's Strange and Remarkable Prophesies and
ictions (1678). Part 12, 2s. 6d. ; large paper, ba.

JOHN TAYLOR'S TrRaVELS F¥roM LoNDON To HAMBURGH
(1617). The Unnatural Father, or a Cruel Murder committed
by one John Rowse, of the Town of Ewell, in the County of
Surrey (1621). Sir Gregory Nonsense: his News from
No Place (1700). The Character of a Town Miss. Lady
Eleanor Audley’s Prophesies. Part 13, 2s. 6d.; large

paper, 6a.

JOHN TAYLOR'S—A Very Merry Wherry Ferry Voyage
(1622). A New Discovery by Sea in a Wherry from London
to Salisbmz (1623.) The Great Eater of Kent (1630). The
Old, Old, Very Old Man ; or, The Life of THOMAS ParRr
(1635). Part 14, 2a. 6d. ; large paper, 5a.

JOHN TAYLOR'S PART oF THIS SUMMER’S TRAVELS, OR NEWS
FrRoM HErn, Hury, AND HALIFAX 9639). Life of Henry
Walker the Ironmonger (1642). Mad Fashions, Odd Fashions,
all out of Fashions (1642). The King's Majesties welcome to
Hampton Court (1647). Part 15, 23. 6d. ; large paper, 5s.

JOHN TAYLOR'S WANDERINGS FROM LONDOKX T0 CORNWALL
T0 SEE THE WONDERS OF THE WEST (1649). A Short Rela-
tion of a long Journey by the Counties of Middlesex, Buck-
ingham, Berks, Oxonia, Warwick, Stafford, Chester, and the
Principalities of Wales (1652). The Certain Travels of an
Uncertain Journey through Surrey, Sussex, and Kent (1653).
Part 16, 2s. 6d. ; fnrge paper, bs.
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Now ready, uniform with ¢ New London Jest Book,”

ANEODOTES AND REMINISOCENOES OF ILLUSTRIOUS
MEN AND WOMEN OF MODERN TIMES,—Addi-
son, Mrs Siddons, Pitt, Coleridge, Swift, Lady Holland,
Pope, Johnson, Gladstone, Palmerston, and a host of others.
With copious Index and Preface by the Editor of “ New
London Jest-Book.” Handsomely bound for presentation,
post 8vo, 4s.

“ A book of this sort is to be regarded as in a sen se a library in minia-
ture.”—NoORTH BRITISH DAILY MAIL.

¢ This work has xlro main merits, it contains anecdotes in short, and
for the most part little known. It will be found & very pleasant com-
panion.”—STANDARD.

8vo, sewed, price 2s. each,

JOURNAL OF THE LIVERPOOL NUMISMATIOC
8%(1155‘!?. Edited by J. Harris GiBsoN. Part L, with
3 Plates.

Now ready, strictly uniform with BeLL & DALDY's popular
edition of WiLLiaM Hazrirr's Works,

ESSAYS ON THE FINE ARTS ; including Sketches of the
Principal English Picture Galleries, by WiLLiaux Hazuirr.
Al tlli)evgs' Edition by W. C. Hazurrr. Post 8vo, 476 pp.,
cloth,

ROBERT OCHAMBERS' INDEX TO ABOVE 50,000
mssm(f;n%h,u Thot B ;eflgr?eds ,
itio! vo,

cloth, 10s. 6d. (or letters A to Z, price 1s. ea:.i;

¢ There are thousands of persons in the United Kingdom to whom this
book would be an absolute fort:no."b—oanl.Y ’glls.

“*Great expeotations’ may here be changed into possessions, or dissi-

ted for ever—to the eternal comfort of the interested. ”—LINCOLNSHIRE

ROXICLE.

““We imagine the Index will be of great assistance to solicitors and
ethers wanting a clue to unclaimed money.”—Cox’s MONTHLY LEGAL
CIBCULAR.

Post 8vo, cloth, 102 pp., price 1s.,

HANDY BOOK ON THE LAW OF RAILWAY COM-
PANIES, for the Use of Railway Travellers, &c. By G. S.
BAKER, of Lincoln’s Inn.
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In the press.
A Supplementary and Index Volume, small 4to, cloth,
PROTESTANT EXILES FROM FRANCE IN THE

REIGN OF LOUIS XIV. Index Volume, with Analysis,
Alphabetical Tables and Notes, also Introductory Memoirs of

Refugees sn former Reigns..
Price 2d., post 8vo, 32 pp., sewed,
JOTTINGS ABOUT ALL KINDS OF CHURCH SER-
VICES, HYMN BOOKS, BENCHES AND CHAIRS,
AND ORGANS AND ORGANISTS.-

Uniform with above, price 6d., sewed in neat coloured wrapper,
MUSIO IN PLAY AND MUSIC IN EARNEST. By A.
OrLANDO STEED. A Lecture delivered at the Town Ivhl.l,
Sudbury.

Price 2d. ; or in Cloth Case, price 3d.,

UDIMENTS OF VOCAL MUSIO, with Twelve Exercises
for the Use of Choir-Boys. By T. L. SOUTHGATE.

¢ Mr Southgate is the model of conciseness, and within the restricted

compass of four little pages has collected nearly all that a choir-boy need

gnow for the due d rge of his part in the music.”"—MrsicaL
TANDARD.

Price 6d., sewed in coloured wrapper,
BARKS OF MY DOG “GERELS” TRANSLATED INTO
HUMAN LANGUAGE, and other Little Comicalities.
By J. P. and R. P. With 7 smart Illustrations.

Sharp and observant barks to redress all our national grievances.
Weekly, Price 2d., or by Post 2§d. Established 1862

Che Musical Standard:

A Weekly Journal of Music. Contains Leading Articles on
Current Topics, Reviews of New Books and Music, Concert
Notices, Special Foreign Letters, Table Talk, Foreign Notes,
Cathedral Services, and various other information, with a
Eiece of Music in every Number. Subscriptions, be. 6d. for

alf-year, post free. Advertisements, 30 words or under,
2s. & New Series, Vol. II. 6s, 6d., VoL IIL 6s. 6d., VoL IV.
6a.

185 Fleet Street and 196 Strand, London,

(S


















